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#%&—Mentioned after the Prophet Muhammad’s 4 name and translated as
“may Allah bless him and grant him peace.”

*—Mentioned after the names of the prophets and translated as “peace be
upon him.”

& —Mentioned after the names of the Companions and righteous scholars
and translated as “may Allah be pleased with him.”

1. Adistinctive glottal stop made at the bottom of the throat. Itis also used to indicate the
running of two words into one, e. g., bismi'Llah.

Should be pronounced like the th in think.

Ahard b sound made at the Adam’s apple in the middle of the throat.
Pronounced like the ¢k in Scottish loch.

Should be pronounced like the th in this.

Aslightly trilled r made behind the front teeth which is trilled not more than once or
twice.

e M ol M

7. Anemphatics pronounced behind the upper front teeth.

8. Anemphaticd-like sound made by pressing the entire tongue against the upper palate. -

9. Anemphatictsound produced behind the front teeth.

ro. Anemphatic th sound, like the ¢k in this, made behind the front teeth.

11. Adistinctive Semitic sound made in the middle throarand sounding toa Western ear
more like a vowel than a consonant.

12. Aguttural sound made at the top of the throat resembling the untrilled German and
Frenchr.

13. Ahard ksound produced at the back of the palate.

14. Thissound islike the English b but has more body. It is made at the very bottom of the
throatand pronounced at the beginning, middle, and ends of words.
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PUBLISHER'S PROLOGUE

Imam Ibn Rajab, may Allah have mercy on him, achieves in this
book two major triumphs that speak to the modern Muslim intel-
lectual condition. First, The Heirs of the Prophets deeply inspires
in the serious reader—like very few books of human origin—the
love and desire to gain true knowledge. It enlightens a people as to
what realm of knowledge holds firm sovereignty over all the rest
and is most vital for a true Islamic renaissance and revival. In
recent years, Muslims have come to easily proffer that the benefi-
cial knowledge praised by Allah and His Messenger admits any
expertise that people attain to, including commerce, medicine,
engineering, economics, and the like (regardless of one’s inten-
tions). These sciences are important, and many righteous scholars
have commended them. However, they do not compare to that
learning which leads men and women to the pleasure of Allah and
salvation in the Hereafter. What worldly expertise can possibly
compensate for the loss of knowledge concerning divine guidance
to and along the straight path? What possible intellectual success
can cover up for an ignorance that lures people into darkness and
moral morass in this life and Hellfire in the next? The answers to
these questions are obvious, but apparently not to everyone.
Muslim countries, for example, continue to have universities that
harshly tax their societies by placing their brightest students in the
physical sciences and by relegating its mediocre students in “lesser
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fields,” like Islamic studies. The shame of this is manifest, and its
subtle impact on the minds of young men and women in the
Muslim east is not minor. The Heirs of the Prophets is an eloquent
and persuasive advocate of restoring our sense of priority when it
comes to the acquisition of knowledge and, as a consequence, the
conduct of our lives.

As for the second achievement, The Heirs of the Prophets
unabashedly strips away any pretension as to what measures as
true scholarship within the realm of Islamic learning itself. These
pretensions have had uninterrupted breeding seasons over the
years, to the point that it is difficult for most people today to dis-
tinguish between a preacher and a scholar, between technique and
deep comprehension. For obvious reasons, this speaks especially
to Muslims raised in English-speaking milieus, men and women
who are vulnerable to being overly impressionable, on one hand,
and vulnerable to overstating their own engagement with the
Islamic sciences, on the other.

Ibn Rajab, in this very book, has fired a silver bullet that slays
the superficiality that stubbornly persists. He says, “The unin-
formed person ... cannot conceptualize the essence of knowledge
nor its sublimity.... One who fails to conceptualize something, its
significance will never become rooted in the heart.” The Heirs of
the Propbets is a push-start to conceptualizing the utter importance
of gaining beneficial knowledge so that it can be rooted in the heart
of the Muslim body.

By translating this work, Imam Zaid Shakir has done, by Allah’s
grace, an important service to English-speaking Muslims who now
have another opportunity to peer into the world of fine Islamic
scholarship and be inspired to take the long and difficult path to
attaining it.



TRANSLATOR'S INTRODUCTION

This modest project began in 1995, when I was blessed to obtain a
copy of Ibn Rajab’s commentary on a hadith narrated by Aba
Darda’, Al-‘Ulama’ Warathatu’l-Anbiya’ (“The Scholars are the
Heirs of the Prophets™). Having spent more than two years giving a
series of addresses based primarily on Ibn Rajab’s explanation of
Imam Nawawt’s al-Arba‘in (Forty Hadith), 1 was no stranger to Ibn
Rajab’s expansive exposition of a hadith’s salient points. But there
was something particularly moving and timely about Ibn Rajab’s
treatment of the famous hadith narrated by Abia Darda’. I was
inspired to translate the work into English, which I hastily did dur-
ing the summer of 1995. My intention was to share a work that had
touched me deeply with those brothers and sisters unable to read
the original Arabic text. Unfortunately, the translation was quite
bad, and it quickly found its way to the bottom of a stack of articles
and personal papers I would transport with me during my travels
between Syria and the United States.

During my years studying in Syria, the reasons that Ibn Rajab’s
commentary impacted me so greatly began to manifest themselves.
Living around and studying with men who exemplified what Ibn
Rajab was talking about in his book reinforced the importance of its
major themes. Islam, as I was being taught, was an organic whole,
comprised, at its most fundamental level, of three integrated com-
ponents: al-islam (essential worship), al-iman (faith), and al-ibsan
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(inner excellence). My teachers brought these concepts to life. For
they were men most scrupulous in their worship, imbued with a
deep and living faith, and most importantly, men who werefirmly
committed to upholding the torch of inner excellence in a way that
made those around them believe that if they could not see Allah,
they certainly were well mindful of His surveillance of their every
breath—which is a level of cognizance that defines ibsan.

These men were the righteous scholars Ibn Rajab was talking
about. They were scholars who possessed both experiential knowl-
edge of Allah and knowledge of Allah’s commandments. They were
scholars whose hearts were detached from the world; scholars
whose erudition didn’t prevent them from walking through the
cold streets of Damascus immediately after Dawn Prayer to arrive
at the homes of recently arrived students to teach them the most
rudimentary aspects of tajwid (proper Quran recitation) and
jurisprudence. These men were truly heirs of the prophets. They
were the type of scholar we so desperately need in North America,
and they were the type of scholar we pray that Allah the Exalted
blesses us to eventually become.

Being in the presence of such men stirred me to share my trans-
lation of Ibn Rajab’s work with a few of my fellow students. The
encouraging response of two of them, Ibrahim Osi-Efa and Osama
Osman, led me to undertake the gradual overhaul of the original
translation. When Osama left Syria to start a publishing house, 1
made an informal agreement to finish the revision of the transla-
tion so that it could be published as one of the initial projects of
the fledgling Starlatch Press. The volume in your hands is the cul-
mination of that process.

As I have previously mentioned, this work is particularly timely.
As Dr. Abdal Hakim Murad mentions in the introduction to his
recently published Selections From Fath al-Bari by lbn Hajar al-
‘Asqalant, the genre of hadith commentary has been largely neglect-
ed by English translators of Islamic literature. Ibn Rajab would cer-
tainly rank as one of the masters of this copious body of literature.
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Translator’s Introduction

His commentary on Imam Nawawi’s al-Arba‘in is considered by
most scholars to be the best and certainly the most expansive. In
addition to his unmatched treatment of Imam Tirmidhi’s ‘Ilal
(Hidden Defects in hadith), he has written a commentary on
Tirmidht’s Jami‘ (The Compendium), much of which has unfortu-
nately been lost, as well as an incomplete commentary on Sahibh al-
Bukhari recently published by Mu’assasa al-Risala of Beirut.

His expositions of individual hadith, such as the hadith of Aba
Dard@’, illustrate the breath of his erudition, the depth of his reflec-
tion, and his mastery of all of the major Islamic sciences, especially
the science of hadith, an area where he was described by Ibn Hajar
al-‘Asqalani as the “Master of his age in ascertaining hidden defects
in hadith and investigating divergent chains of transmission.”

Another of Ibn Rajab’s salient qualities, which emerges in his
commentary on Aba Darda’s hadith and other writings, such as
Lata’if al-Ma‘arif (The Subtleties of Knowledge), is his deep “spir-
itual” inclination. Like all of the scholars of his era, Ibn Rajab was
well-versed in the science of Tasawwuf, that is, Sufism. Although
his writings in this regard would clearly be categorized as “‘amalr,
or nonphilosophical, he is exacting in his usage of the nomencla-
ture of this science. His confident usage of terms, such as ma‘rifa
(experiential knowledge), zubd (complete indifference towards the
world), “ilm al-zahir wa'l-batin (outer and inner knowledge), and
similar expressions, is done with the mastery of a person deeply
convinced as to the validity of the ideas he is expounding,

Despite his manifest Sufi tendencies, in today’s highly polarized
and overly polemical Muslim world, Ibn Rajab would more likely
be categorized as a salafi. Herein lies the greatest reason for the
timeliness of this small volume. There are enemies of Islam who
are striving their utmost to split the historical unity of Abl al-Sunna
wa’l-Jama‘a (the community of Islamic orthodoxy). This unity has
been predicated on the acceptance of four juridical schools, Malikr,
Hanafi, Shafi‘i, and Hanbali, and fostered by the acceptance of an
approach in creedal matters that holds reason subordinate to divine
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revelation (waby), although scholars in the three former schools
eventually came to accept the validity of applying reason and
philosophical formulations as means to defend and prove the truth
of revelation.

This position was generally respected by the Hanbalfs, except
during infrequent periods of irrational intolerance. Similarly, the
scholars of the three former schools respected the general inclina-
tion of the Hanbalts in matters of creed (‘agida) to cling doggedly
to the textually informed approach of the people of hadith, even
though this approach generally discouraged the use of rational
proofs and philosophical formulations in matters of creed, thereby
limiting the ability of its advocates to respond to the attacks and
arguments of the proponents of deviant and alien creeds.

This dominant sunni paradigm also was informed by an accept-
ance of Tasawwuf as a valid Islamic science. This doesn’t mean that
anything bearing the label Tasawwuf is beyond reproach. Ibn
Khaldiin has shown in his Mugaddima how elements from Isma‘ilt
doctrine and aspects of alien philosophies were introduced into the
compilation of teachings contemporarily known as Tasawwuf.
However, there has always been a basic corpus of doctrines and
ideas that provided the foundations for a science of spiritual purifi-
cation and character reformation which was accepted by all four of
the juridical schools.

In this regard, the Hanbalis are no exception. The most wide-
spread of all the schools of Tasawwuf, the Qadiriyya, was found-
ed by the great Hanbalf jurist, ‘Abd al-Qadir al-Jilani. His influ-
ence on subsequent major figures in the Hanbali school, as George
Makdisi has clearly shown, was to reach the great, if controversial °
scholar, Ibn Taymiyya, his student Ibn Qayyim al-Jawziyya, and
his student Ibn Rajab. Their acceptance of the basic foundations
of this science and their veneration for its early exponents helped
to foster, even in this occasionally controversial area, mutual
respect between the four schools Islamic jurisprudence.

This mutual respect, in turn, fostered a unified “paradigm”
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Translator’s Introduction

which guided the intellectual and cultural life of Abl al-Sunna wa'l-
Jama‘a, and it facilitated a unified and cohesive community. This
unity is best exemplified in Damascus where the scholars and
scholarship of the Hanbalis have always been a vital part of the
rich intellectual life of the city’s vibrant Sunni community. During
the past century, the leading scholar of the Hanbalis, Shaykh
Ahmad al-Shami, was one of the most respected and loved schol-
ars in Syria.

That respect was similarly evident throughout history among
non-Hanbali critics of the dominant Sunni paradigm. An example
of this can also be taken from the recent history of Damascus. At
the turn of the twentieth century, Shaykh Jamaluddin al-Qasimi
emerged as the intellectual leader of a nascent “Salafi” movement
in Syria. However, Shaykh al-Qasimi situated his prolific and
oftentimes critical writings within the dominant paradigm. His
writings showed respect for both that paradigm and the scholars
whose contributions were instrumental in shaping it.

Unfortunately, in recent years that paradigm has come under
attack from within. This attack has been initiated by radical reform-
ers whose strident rhetoric oftentimes signals their own ignorance
of the very institutions they target. Leveling vicious, largely uncriti-
cal, polemics against the four juridical schools, Tasawwuf, and the
validity of rational proofs and philosophical formulations in creedal
matters, these reformers are wittingly or unwittingly threatening the
historical unity of Ahl al-Sunna wa'l-Jama‘a.

In many instances, these reformers situate their attacks within the
historical context of the Hanbali school, relying on Ibn Taymiyya as
their principal referent. This tendency has led in recent years to what
could well be referred to as a neo-traditionalist backlash. Some
defenders of the dominant Sunnt paradigm respond to the vicious
attacks of the reformers with equal or surpassing venom. In their
zeal, some go so far as to attempt to exclude the Hanbali school from
the ranks of Abl al-Sunna wa’l-Jama‘a. Others, while condemning
those reformers who declare the likes of Shaykh Muhyiddin ibn
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‘Arabi a nonbeliever, themselves declare Ibn Taymiyya to be outside
the pale of Islam. If this polarization continues, our heartland—phys-
ically and figuratively—will be torn and divided to such an extent
that we will never again be able to attain to the “critical mass” nec-
essary to reestablish Islam as a dominant socio-political reality.

Individuals blessed with cooler heads must prevail. Ibn Rajab is
an example of such an individual. He showed that it is possible to
combine without conflict the constructs that have come to be
known as “Sufi” and “Salafi”; that it is possible to be deeply com-
mitted to the sunna while simultaneously advocating and defend-
ing the four juridical schools; and that one can be critical of the
formulations of the speculative theologians, while simultaneously
respecting the institutional reality built by their followers. Ibn
Rajab is truly an example of the complete, virtuous, and righteous
scholar he mentions in this important book. He is truly an heir of
the prophets. In these troubling and perplexing times, we are in
dire need of luminaries of his kind.

A Brief Biography of Ibn Rajab
Imam Zaynuddin Abt Faraj ‘Abd al-Rahman ibn Ahmad ibn
Rajab al-Hanbali was born in Baghdad in 736 of the Muslim cal-
endar. At the age of eight, he moved to Damascus along with his
father. It was in Damascus that he began his religious studies. He
first memorized the Quran in its variant canonical readings. He
then began the study of hadith, a study which would take him to
Makkah, Egypt, and other Islamic centers of learning. Ibn Rajab
took from the leading scholarly authorities of his day. However,
he was especially influenced by the great Hanbali scholar, Ibn
Qayyim al-Jawziyya. Although he was known to issue some legal
rulings based on the opinions of Ibn Taymiyya, it isn’t possible that
he ever studied with him, as some people imagine, owing to the
fact that Ibn Taymiyya died eight years before Ibn Rajab’s birth.
Ibn Rajab was the leading hadith scholar of his era, an eminent
Quran scholar, a jurist of repute, a moving sermonizer, and a major
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Translator’s Introduction

historian. His enduring literary legacy includes Jami‘ al-Ulim wa’l-
Hikam (The Compendium of Knowledge and Wisdom), considered
by most scholars to be the best commentary on Imam Nawawi’s al-
Arba‘in (Forty Hadith); Sharh ‘llal al-Tirmidht (Explanation of the
Hidden Defects in Hadith); a partial commentary on Sabih al-
Bukbari; al-Qawa‘id al-Fighiyya (Juridical Principles); and Lata’if
al-Ma‘arif (The Subtleties of Knowledge), a beautiful compilation
of the religious duties and invocations which correspond to the
months and seasons of the year. He has written many comprehen-
sive commentaries on individual hadiths, commentaries which
amount to independent books. This includes his commentary on the
hadith of Aba al-Darda’, the subject of this translation, and his
commentary of the hadith Bada’a’l-Islamu ghariba... (“Islam began
unknown...”). Among his major historical writings is Dhayl
Tabagqat al-Hanabila (Appendage to the Encyclopedia of Hanbali
Scholars).

Given to solitude, deeply pious, and known for the abundance
and intensity of his worship, Ibn Rajab passed from this world in
Damascus in the year 795 AH. It is related that he went to a
gravedigger a few days before his death and requested him to begin
digging. When the digger completed his task, Ibn Rajab descended
into the grave, reclined in it, then remarked, “Excellent!” A few
days later, Ibn Rajab passed on and his body was brought to that
very grave to be interned therein. Buried in Damascus, he left a rich
heritage of knowledge. God willing, this book will introduce a
small part of that heritage to the English-speaking world.

Introduction to the Translation

Good translating, owing to its highly nuanced nature, must be con-
sidered an art. Like all good works of art, a good translation is the
product of a combination of the translator’s God-given skills and
the fruit of much practice. I don’t claim to have an abundance of
natural talent in this regard, and since this is my first complete
translation, I do not have a wealth of experience. Therefore, I beg
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the reader’s indulgence, while encouraging any and all comments
and constructive criticism.

There are a few points which I feel will help the reader to maxi-
mize his or her benefit from this work. First of all, classical Arabic
writing tends to be repetitious. This is due to the fact that many of
the great works that have reached us were originally lectures,
recorded verbatim by the teacher’s students or professional scribes.
If the teacher repeated a point for emphasis, or for some other rea-
son, that point dutifully found its way into the manuscript.

This work illustrates that fact. Ibn Rajab repeats himself frequent-
ly. We have decided for the most part to leave those repetitions in the
translation. Not only is it more intellectually honest, it also more
closely conveys the spirit of the original work. Serious lessons are
being imparted here. It should be our desire not only to read what
the scholar said, but more importantly, to learn the lessons he is try-
ing to teach us. Every serious pedagogue knows that repetition is one
of the essential keys to successful teaching and learning.

Another aspect of many classical Arabic works is their lack of
internal structure. Not only are chapter headings, sections, subsec-
tions, and paragraph breaks often missing, many works have no
discernible system for indicating when one sentence ends and the
next begins. Although in the days when most of our classical schol-
ars were writing, the reader or listener’s level of Arabic knowledge
would provide that information intuitively. Today, that informa-
tion usually comes as the result of numerous conscious decisions.

I feel that the decisions that informed my structuring of this work
are good decisions, though they may not be the best possible ones.
Therefore, if the work at times seems disjointed, don’t let this lead
you to an indictment of Ibn Rajab’s thoughts, rather let it be an
indictment of my decision-making in this regard.

There are two liberties which I have taken with the original
Arabic text (critically edited by Ashraf ibn ‘Abd al-Magsad and
published by Maktaba al-Turath al-Islami of Cairo). First of all,
many Arabic proper nouns and attributions are preceded by the def-
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Translator’s Introduction

inite article al-. We have generally omitted that article, as this is the
common practice in many English translations from Arabic. Hence,
al-Hasan al-Basri, al-Bukhari, al-Tirmidbi, and al-Madinah appear
in the translation, as Hasan al-Basri, Bukhari, Tirmidhi, and
Madinah. However, there are some instances where this article has
been retained, as in al-Shafi‘i.

Towards the end of the book, Ibn Rajab relates several biogra-
phical sketches, and then concludes the work with two poems. I
have translated the poems first as an epilogue and then translated
the biographical sketches in the form of an appendix.

If I have helped in any way to bring this work to life for the many
English-speaking readers who will peruse its pages, it is solely due
to Allah’s infinite grace and mercy. Conversely, if the reader finds
any serious problems with the work, they are strictly the result of
my own deficiencies. In any case, we praise Allah for the innumer-
able blessings He has bestowed upon us.

In conclusion, there are too many people to thank for their help
in making this work possible. They know who they are, and their
reward with Allah is sure, inshaAllah. There is one individual,
however, who I must mention by name, Adnan Arian of Chicago,
who provided advice, insights, and criticism which rescued this
work when it was in its initial stage. May Allah reward him amply
for the time, energy, and effort he sacrificed in that regard. It is my
sincere hope that this will be just one of many fine works of The
Starlatch Press.

Zaid Shakir
Albuquerque, NM
May 8, zoo1
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THE HADITH OF ABU DARDA’

A man came to Abii Darda’ while he was in Damascus. Abti Darda’
asked him, “What has brought you here, my brother?” He replied,
“A hadith which you relate from the Prophet #&.” Abu Darda’
asked, “Have you come for some worldly need?” He replied, “No.”
“Have you come for business?” He replied, “No.” “You have come
only to seek this hadith?” He said, “Yes.” Abt Darda’ then said, “I
heard the Messenger of Allah £ say: “Whoever travels a path seek-
ing sacred knowledge, Allah will place him on a path leading to
Paradise. The angels lower their wings for the student of sacred
knowledge, pleased with what he is doing. The creatures in the
heavens and earth seek forgiveness for the student of sacred knowl-
edge, even the fish in the water. The superiority of the religious
scholar over the devout worshipper is like the superiority of the full
moon over the other heavenly bodies. The religious scholars are the
heirs of the prophets. The prophets leave no money as a bequest,

rather they leave knowledge. Whoever seizes it has taken a bounti-
ful share.””

(Imam Ahmad, Abi Dawiid, Tirmidhi, and Ibn Majah relate this
hadith in their compilations.)"



Chapter One
TRAVELING FOR SACRED KNOWLEDGE

The early generations of Muslims, owing to the strength of their
desire for sacred knowledge, would journey to distant lands seek-
ing a single prophetic hadith. Aba Ayyib Zayd ibn Khalid al-
Ansari @& traveled from Madinah to Egypt for the purpose of meet-
ing a Companion because he heard that this Companion related a
particular hadith from the Prophet #&. Similarly, Jabir ibn
‘Abdallah @&, despite hearing much from the Prophet & himself,
traveled a month to Syria to hear a single hadith. Without hesita-
tion, such men would travel to someone of lesser virtue and learn-
ing in order to seek out knowledge that they lacked themselves.

A striking example of this sort of journey is what Allah relates in
the Quran about Moses’ % journey with his young companion. If
there ever existed a person who had no need to travel to seek knowl-
edge, it was Moses #2, for Allah had spoken to him and given him
the Torah in which all divine principles had been revealed. Still,
when Allah informed him of a man (named Khidr) who had been
favored with knowledge, Moses s inquired about meeting him, and
then set out with his young companion to find this Khidr, as Allah
the Exalted says, And behold, Moses said to his young companion,
“I will not cease until I reach where the two seas meet, or I shall
spend an exceptionally long time traveling” (Quran, 18:60). Allah
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then informs us that upon meeting Khidr, Moses 2 asked of him,
“May I follow you in order that you may teach me of the knowl-
edge you have been given?™ (Quran, 18:66). Details of their ven-
ture are related in the Book of Allah and in the well-known hadith
of Ubayy ibn Ka‘b &£, which is related by Bukhari and Muslim.

Ibn Mas‘id used to say:

I swear by Allah, besides whom there is no other deity, no chapter of
the Quran has been revealed except that I know where it was revealed.
No verse from the Book of Allah has been revealed except that I know
why it was revealed. Yet if I knew of anyone more leamed: than me in
the Book of Allah, I would make every effort to reach him.
Abn Darda’ @& said, “If [ were unable to explain a verse in the
Book of Allah and could not find anyone to explain it to me except
a man in Bark al-Ghimad, I would journey to him.”” Bark al-
Ghimad is the farthest corner of Yemen. Masriiq & went from
Kiifa to Basra to ask a man about a Quranic verse. He failed, how-
ever, to find in him knowledge [about the verse], but while there,
he was informed of a knowledgeable man in Syria. He then
returned to Kiifa, from which point he set out for Syria seeking
knowledge of the verse.*

A man traveled from Kiifa to Syria to ask Abii Darda’ about the
validity of an oath he had taken.’ Also, Sa‘id ibn Jubayr & traveled
from Kifa to Makkah to ask Ibn ‘Abbas @& about the explanation
of a single verse of the Qu ran.’ Hasan al-Basri & traveled to Kafa
to ask Ka‘b ibn “Ujra & about the atonement for al-adha [during
the Pilgrimage].” ‘

A thorough exposition of this issue—traveling to seek knowl-
edge—would be exceedingly lengthy indeed. But to further illus-
trate this practice, a man took an oath, the validity of which the
jurists were unsure. When he was directed to a man in a distant
land, it was said to him, “That land is near for anyone concerned
about his religion.” This saying holds profound advice for one who
concerns himself with his religion as much as he concerns himself
with his worldly affairs. If something happens involving his reli-
gion and he finds no one to ask about it except a person in a far-



Traveling for Sacred Knowledge

off land, he would not hesitate to travel to him in order to save his
religion. Similarly, if an opportunity were presented to him for
some worldly gain in a distant land, he would hasten to it.

In the hadith under discussion, Aba Darda’ gave glad tidings to
the person who traveled to him seeking a hadith he heard from the
Prophet #& regarding the virtue of knowledge. This is consistent
with a statement of Allah, When those believing in Our signs come
to you, say, “Peace be unto you. Your Lord has made mercy
incumbent upon Himself!” (Quran, 6:54). Similarly, once a group
of students crowded around Hasan al-Basri, and his son then spoke
harshly to them. Hasan said, “Go easy, my son.” He then related
this aforementioned verse.

Both Tirmidhi and Ibn Maijah quote Aba Sa‘id as saying,
“Indeed, the Prophet #& advised the scholars with good treatment
of the students of knawledge.”s Zirr ibn Hubaysh & came to
Safwan ibn ‘Assal @ seeking knowledge. Zirr said to him, “News
has reached me that the angels lower their wings to the students of
sacred knowledge.” Aba Safwan also relates this directly from the
Prophet g&.

One day people were crowded at the door of ‘Abdallah ibn al-
Mubarak, who said, “The students of sacred knowledge deserve
the friendship of Allah and eternal bliss.” He envied their gather-
ing for this purpose because it leads to eternal bliss. For this rea-
son, Mu‘ddh ibn Jabal @& cried as his death drew near and said, “I
weep at how I will miss feeling thirst from the midday heat [from
Fasting], standing in Prayer during the long winter nights, and the
crowds of students kneeling around the scholars in the circles of
knowledge.””

It is appropriate that the scholars welcome students and urge
them to act on what they learn. Hasan al-Basri greeted his students:

Welcome, may Allah extend your life in peace, and may He enter us all
into Paradise. Your seeking knowledge is a good act, if you persevere,
are truthful, and are absolutely certain of the reward Allah has prepared
for you. May Allah have mercy on you! Do not let your share of this
good be such that it enters one ear and passes out the other. One who
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hasn’t seen Muhammad #& should know that the Prophet has seen him
moving to and fro. The Prophet #& did not erect tall buildings, rather,
knowledge was given to him, and he dedicated himself to it. Do not pro-
crastinate, salvation is at stake. What will make you heed? Are you
hesitant? I swear by the Lord of the Ka‘ba, it is as if Judgment Day will
come upon you this very moment., "’



Chapter Two
PATHS LEADING TO SACRED KNOWLEDGE

Let us now begin explaining the hadith of Abu Darda’. “Whoever
travels a path seeking sacred knowledge, Allah will place him on a
path leading to Paradise.” In another version of the hadith, it
states, “Allah will make easy for him a path leading to Paradise.”"’
Another version found in Muslim, related on the authority of Abi
Hurayrah @&, reads, “Whoever travels a path seeking sacred
knowledge, Allah will make easy for him a path leading to
Paradise.””

Traveling a path seeking sacred knowledge can be understood as
literally walking to the gatherings of knowledge. It can also encom-
pass a more general meaning, like traveling an intangible path lead-
ing to the attainment of knowledge. This includes memorizing,
studying, reading, making notes, comprehending, contemplating,
and other acts which facilitate learning.

The Prophet’s #& statement, “Allah will make easy for him a path
leading to Paradise,” conveys many meanings. Among them is that
Allah assists the student of sacred knowledge in his quest, placing
him on its path, and facilitating his success. In these ways, the path
of knowledge leads to Paradise. This facilitation is expressed in the
statement of Allah the Exalted, We have made the Quran easy to
memorize. s there anyone who will then be reminded? (Quran,
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s4:17). Regarding this verse, some commentators say, “Is there
anyone sincere in his quest for sacred knowledge that he might be
aided in its attainment?”"’

Many paths lead to Allah; among them is Allah’s making it easy
for the student of sacred knowledge to act on its dictates, if he
learns it solely for the sake of Allah. Thus Allah will make it the
cause of his guidance, will lead him with it, and cause him to act
on it. These are all paths that lead to Paradise.

Furthermore, any student who seeks knowledge for the sake of
sincere implementation, Allah will make it easy for him to gain
additional beneficial knowledge. This is a path leading to Paradise.
It is said, “Whoever acts on what he knows, Allah will bequeath
unto him knowledge of that which he does not know.”"* It is also
said, “The reward of good is the good it initiates.” ’ This meaning
is indicated by Allah’s statement, Allab increases in guidance those
who pursue the path of guidance (Quran, 19:76). And similarly,
As for those who accept to be guided, [Allab] increases them in
guidance and bestows upon them piety (Quran, 47:17),

Those who search for knowledge desiring to be rightly guided,
Allah increases them in guidance and beneficial knowledge. This
type of knowledge obligates righteous deeds. These are all paths
that lead to Paradise. An additional path is Allah making it easy for
the student of sacred knowledge to benefit from that knowledge in
the Hereafter, to cross the Traverse [Sird@t], and to deal with the
overwhelming horrors and imposing obstacles which precede it.

Knowledge is the Essence of Guidance

The reason the path to Paradise is made easy for the student of
sacred knowledge, if he desires Allah and His pleasure, is explained
as follows. Knowledge directs one to Allah from the most accessi-
ble paths. Therefore, one who travels its path, without deviating
from it, reaches Allah and Paradise by means of the most direct
route. The routes leading to Paradise have all been smoothed for
him in this world and the next.
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As for one who travels a path without knowledge, thinking it is
a path to Paradise, he has chosen the most difficult and severe path.
Such a person will never reach his destination despite tremendous
exertion.

There is no path to experiential knowledge of Allah—leading to
His pleasure and His nearness in the Hereafter—except through
the beneficial knowledge which Allah sent down to His messengers
and revealed in His scriptures. This [knowledge] guides to the right
path. With it, clear guidance is sought out from the darkness of
ignorance, ambiguity, and doubt. Allah has referred to His Book
as a light with which one is guided through darkness: There has
come to you from Allah a light and a clear book. With it, Allab
guides those who pursue His pleasure to paths of peace and He
brings them out of darkness into light (Quran, 5:15-16).

The Prophet & put forth a parable between the possessors of
knowledge and the stars that guide people through the darkness.
Imam Ahmad relates (from Anas g ) that the Prophet 4 said, “The
similitude of the religious scholars on earth is that of the stars in the
sky, by which [people] are guided through the darkness of the land
and sea. If the stars are extinguished, even the guides might stray.” B

This metaphor is penetrating, for the path to understanding
Allah’s oneness, experiential knowledge of Allah, His divine rul-
ings, and His rewards and punishments are not attained through
empirical knowledge. Rather, they are known through divine reve-
lation. He has made this clear in His Book and on the tongue of
His Messenger . The scholars are the guides through the dark-
ness of ignorance, ambiguity, and deviation. When these guides are
lost, the travelers go astray.

The religious scholars have been likened to the stars, which pro-
vide three benefits: they guide [people| through the darkness; they
adorn the sky; and they are missiles that repel the satans who
ascend the heavens [endeavoring to intercept Allah’s commands to
the angels]. The religious scholars possess these characteristics:
they guide through the darkness [of ignorance]; they adorn the
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earth; and they are missiles that repel the satans, who mix truth
with falsehood and introduce heretical innovation in religion. Such
innovations are introduced by people following their own whims.
So, as long as knowledge remains, people will be guided. But
sacred knowledge will remain as long as the scholars remain. When
the scholars dwindle in number, people fall into error. The Prophet
# relates this meaning in a sound hadith:
Allah does not withdraw knowledge by extracting it from the hearts of
men, rather He takes away the religious scholars. When no religious
scholar remains, people take the ignorant as their leaders; these igno-

rant ones are questioned and give religious verdicts without
knowledge. They are astray and lead others astray.”

Tirmidhi relates from Jubayr ibn Nufayr &, on the authority of
Abti Darda’:

We were with the Prophet #& and he said, “There [will be| a time when
knowledge will be snatched from the people until they will be unable
to benefit from it.” Ziyad ibn Lubayd said, “O Messenger of Allah,
how will Allah seize knowledge from us when we recite the Quran? [
swear by Allah, we recite it and teach it to our women and children!”
He said, “May your mother be bereaved of you, Ziyad. I used to con-
sider you one of the learned people of Madinah! The Torah and the
Gospel are with the Jews and the Christians, yet do they benefit from
them in any way?”'

Jubayr ibn Nufayr said:

1 met ‘Ubada ibn al-Samit and said to him, “Will you not listen to what
Abti Darda’ is saying?” I then informed him of what he said concern-
ing the loss of knowledge. He said, “Abn Darda’ has spoken truthfully.
If you wish 1 will inform you of the first knowledge to be removed
from people. It is humility [khushi‘). You will enter the central masjid
and hardly find a single humble person!”

Nasa'i relates a similar hadith from Jubayr ibn Nufayr, on the
authority of ‘Awf ibn Malik &, from the Prophet £&. He says in
this hadith, “The Prophet & mentioned the straymg of the Jews
and the Christians despite their possessing scriptures.”

Jubayr ibn Nufayr also related:

I met Shaddad ibn Aws and I informed him of the hadith of ‘Awf ibn
Malik, and he said, “He has spoken the truth. Shall I not inform you
about the first occurrence of the lifting of knowledge? Humility will be
lifted to the point you will not see a single humble person.”

IO
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Imam Ahmad relates a hadith in which Ziyad ibn Lubayd & men-
tioned something, whereupon the Prophet £ said, “That will be in
the time when knowledge is gone.””* Ziyad mentioned this hadith
and said, “Do not the Jews and Christians read the Torah and the
Gospel without acting on it in any way?” In this version of the
hadith, Ziyad did not mention the ensuing events contained in
longer versions.

All of these narrations relate that the departure of knowledge
resides in the failure to act on it. The Companions explained that
the reason for this is the passing of inner knowledge from the
hearts—with inner knowledge referring to humility. In this vein,
Hudhayfa & relates, “Surely, humility will be the first knowledge
to be lifted.”™"

II



Chapter Three
KNOWLEDGE OF THE TONGUE & THE HEART

Sacred knowledge, says Hasan al-Basri, is of two types: “Know-
ledge of the tongue, which is the proof of Allah against the son of
Adam, and knowledge of the heart, which is beneficial know-
ledge.”** Hasan attributes this narration to the Prophet #, as Ibn
Mas‘ad relates in Sahih Muslim, “People will recite the Quran, and
it may fail even to go past their clavicles. Whereas, if it reaches their
hearts and becomes rooted therein, it will be of tremendous bene-
fit.”" In this manner does beneficial knowledge touch the heart
and impress upon it experiential knowledge of Allah, awareness of
His sublimity, and humility towards Him. It bestows upon the
heart exaltation, glorification, and love for Allah. When these char-
acteristics settle into the heart, it is humbled; and the limbs, simi-
larly affected, then follow in humility.

As related in Sabih Muslim, the Prophet & used to say, “I seek
refuge in Allah from knowledge which is of no benefit and from a
heart which is not humble.”** This indicates that knowledge which
fosters no humility is of no benefit. It is related that the Prophet g
used to ask Allah for beneficial knowledge. In another hadith, he
said, “Ask Allah for beneficial knowledge, and seek refuge in Him
against knowledge which is of no benefit.”*’

As for knowledge on the tongue, it is a proof of Allah against
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people. The Prophet £ said, “The Quran is the proof of Allah for
you or against you.”zei When inner knowledge departs, outer
knowledge remains on people’s tongues as a proof against them.
This knowledge then leaves the possession of the scholars. Nothing
then remains of religion except its name, and nothing of the Quran
except its script. As for the Quran, it will remain in the books con-
taining it, then at the end of time it will be raised from the books,
and nothing will remain in the books nor in the hearts.””

Inner and Outer Knowledge

Scholars who categorize knowledge divide it into inner and outer
knowledge. Inner knowledge is that which touches the hearts and
instills in them fear, humility, awareness of Allah’s sublimity, exal-
tation, love, intimacy, and yearning. Outer knowledge is that
which remains on the tongue as a means for establishing the proof
of Allah against people. )

Wahb ibn Munabbih & wrote to Makhil &, “Surely, you are a
man who has attained the outer knowledge of Islam and thereby
gained honor. So seek the inner knowledge of Islam and gain the
love of Allah and nearness to Him.”** Another version relates that
he wrote, “Because of your outer knowledge, you have gained sta-
tus and honor with the people. So seek inner knowledge to seek
status with Allah and nearness to Him. You should know that each
of these are separate stations.” Wahb @ indicates that outer
knowledge is the knowledge of religious verdicts and legal rulings,
the lawful and the unlawful, stories and admonitions, that which
the tongue manifests. This knowledge gives its possessor love and
veneration. In his letter, Wahb warns against stopping at what peo-
ple give out and thus becoming spiritually stagnant and trapped
into seeking people’s love and glorification. One who stops at this
has been cut off from Allah and deluded by people from pursuing
Allah’s pleasure. By inner knowledge, he means that knowledge
which touches the hearts and instills fear, exaltation, and glorifica-
tion. Wahb urged him to use that knowledge to seek the love of
Allah and His nearness.

14



Chapter Four
CATEGORIES OF SCHOLARS

Many of the righteous forbears [salaf], such as Sufyan al-Thawri
& and others, categorized scholars into various groups. The best
of these groupings is epitomized by the scholar who knows both
Allah and His commandments. By this expression, Sufyan refers to
those who combine inner and outer knowledge. These are the most
distinguished scholars. They are praised by Allah: Indeed, among
His servants, it is but the learned who fear Allah (Quran, 35:28),
He also says:
Indeed, those who were given knotwledge beforehand, when Our signs
are recited to them, they fall down prostrate on their faces, saying,
“Glorified is our Lord. Indeed, the promise of our Lord will be ful-
filled.” They fall down prostrate on their faces, weeping, and it
increases them in humility. (Quran, 17:107-9)

Many of the righteous forbears used to say, “Religious knowl-
edge is not an abundance of memorized texts. Rather, knowledge
is humility.”’* One of them said, “Fear of Allah is sufficient knowl-
edge, and being deceived concerning Allah is sufficient
ignorance.”" They further said, “One who knows Allah experien-
tially does not necessarily know the commandments of Allah.”
Such are the possessors of inner knowledge who lack adequate
comprehension of juridical matters. The righteous forbears simi-
larly said, “One who knows the commandments of Allah does not
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necessarily know Allah experientially.” Such are the possessors of
outer knowledge who have no inkling of inner knowledge; they
neither fear Allah nor possess humility. They were deemed blame-
worthy by the righteous forbears. One of them said [concerning
such a scholar], “This [type] is corrupt.””” They stop at outer
knowledge, while beneficial knowledge fails to reach their hearts.
They will never savor its fragrance. They have been overwhelmed
by their negligence, their hardness of heart, and their aversion of
the Hereafter. They vie for the world, seeking exaltation in it, and
are vainglorious.

The Harm and Enmity of Corrupt Scholars

Corrupt scholars think ill of those who have obtained beneficial
knowledge. They do not love them, nor do they sit with them. They
may even condemn them. They denounce them saying, “They are
not real scholars!™ This is from the treachery of Satan and his
deception which prevents these corrupt scholars from attaining
beneficial knowledge which Allah, His Messenger %, the righteous
forbears of the Muslim nation, and its imams have all praised.

For this reason, worldly scholars dislike righteous scholars, and
they strive to their utmost to harm them, just as they endeavored
to harm Sa‘id ibn al-Musayyib,” Hasan al-Basri, Sufyan al-Thawri,
Imam Malik, Imam Ahmad, and other upright scholars (may Allah
be pleased with them). This is because righteous scholars are the
successors of the messengers, whereas worldly scholars resemble
those who have earned the wrath of Allah—those who were ene-
mies of the messengers, the slayers of the prophets, and murderers
of the righteous. They are most intense in their enmity and envy
towards the believers. Because of their intense love of the world,
these corrupt scholars appreciate neither religious knowledge nor
true religion. Instead, they glorify wealth, status, and positions of
advantage with the rulers.

One of the ministers said to Mufti Hajjaj ibn Arta, “You know
well jurisprudence and theology.” Hajjaj said, “Why don’t you
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instead say, ‘You have honor and esteem?’” The minister said, “I
swear by Allah! You belittle what Allah has extolled, and you extol
what Allah has belittled!”**

The Deception of Satan

Many of those claiming inner knowledge speak about it, limit
themselves to it, and condemn outer knowledge, namely, [the study
of] the Shart a, legal rulings, and matters concerning the lawful and
the unlawful. And they defame its people, saying that they are
veiled and are people of superficialities. This irresponsible attitude
engenders vilification of the pure Shari'a and the righteous deeds
that the prophets & brought, encouraged, and fostered.

Some of them go so far as to absolve themselves of the need to
perform acts of worship, claiming that worship is for the masses.
They claim that one who has attained [nearness to] Allah has no
need for worship; in fact, such rituals are considered a veil for him.
Junayd @& and others have said concerning such people, “What
they have attained is only Hellfire.””* This claim [that adherence
to Sharta is unnecessary]| is from the greatest treachery and decep-
tion of Satan [Iblis] towards those people. He will continue to play
with them until he causes them to apostatize from Islam.

Among this group of deceived scholars are those who imagine
that inner knowledge is not received from the lamp of prophethood
nor from the Quran and the Sunna, but that it issues from person-
al impulses and divine inspiration. They entertain malicious
thoughts towards the perfect Sharr‘a, thinking that it hasn’t come
with the sort of knowledge that rectifies hearts and draws people
near to Allah, the Knower of the Unseen. This attitude ultimately
produces in them a total rejection of what the Messenger of Allah
£ brought in this regard and leads them to talk abour spiritual
matters on the basis of conjecture and fancy. They are astray, and
they lead others astray.
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Examples of Virtuous Scholars

It is clear from this that the most complete and virtuous of schol-
ars are those who are knowledgeable of Allah and His command-
ments. They combine the two [kinds of] knowledge, [the outer and
the inward|, which they receive from the Quran and the Sunna.
They examine what people say on the basis of the Quran and the
Sunna. That which agrees with these sources, they accept. And that
which contradicts them, they reject.

These scholars are the elite of mankind—the best of humanity
after the prophets. They are the true successors of the prophets and
messengers. They were many among the Companions [of the
Prophet 4], including the four righteous caliphs, Mu‘adh, Aba
Darda’, Salman, Ibn Mas‘ad, Ibn ‘Amr, Ibn ‘Abbas, and many oth-
ers. Similarly, from the generation after them, there were the likes
of Sa‘id ibn al-Musayyib, Hasan al-Basri, ‘Ata’, Tawis, Mujahid,
Sa‘id ibn Jubayr, al-Nakha‘, and Yahya ibn Abi Kathir. And among
those who came after the latter, there were people like al-Thawri,
al-Awza‘i, Ahmad, and others from the righteous scholars.

‘Ali ibn Abi Talib & has dubbed them godly scholars
[rabbaniyyin], indicating their praiseworthy status. Their kind is
referred to in more than one place in the Quran. ‘Ali & says of
them, “People are of three groups: righteous scholars, students of
sacred knowledge, and the riffraff. " e then went on at length to
describe both corrupt and righteous scholars. We expound on them
elsewhere in this book.



Chapter Five
GRAZING THE GARDENS

In a well-known hadith, the Prophet & relates, “If you pass by the
Gardens of Paradise, graze therein.” The Companions asked,
“What are the Gardens of Paradise?” He said, “Circles of dhikr
[remembrance of Allah].””” Whenever he mentioned this hadith,
Ibn Mas‘td would say, “I do not mean gatherings of sermonizers,
but study circles.” A similar hadith has been related by Anas ibn
Malik.”

‘Ata’ al-Khurasani said, “Gatherings of dhikr are gatherings to
study the lawful and unlawful, how to buy and sell, how to perform
well the Prayer [Salat] and the Fast [Sawm), [the laws of] marriage
and divorce, how to perform the Pilgrimage [Hajj], and similar mat-
ters.”” Yahya ibn Abi Kathir said, “A lesson in jurisprudence is
Prayer.”** Abti Suwar al-‘Adawi was sitting in a study circle, which
included in attendance a young man who exhorted the assembly to
say, “SubbanAllah |Glory be to Allah!]” and “al-Hamdulillah [All
Praise is for Allah!].” Aba Suwar became angry and said, “Woe
unto you! What then is the purpose of our gathering?”

This indicates that the gatherings of dhikr are not merely utter-
ing the words “SubbanAllah, Allahu Akbar, al-Hamdulillah,” and
similar meritorious phrases. Rather, they include those gatherings
in which the commands of Allah, His prohibitions, the lawful and
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unlawful, and that which He loves are discussed. Perhaps this lat-
ter form of dhikr is more beneficial than the former, since knowl-
edge of the lawful and unlawful is obligatory for every Muslim in
proportion to his needs. As for mentioning Allah with the tongue,
it is largely voluntary and only rarely obligatory, such as dhikr in
the mandatory Prayers.

What Knowledge is Mandatory for the Muslim

As for the knowledge of Allah’s commandments—knowing what
gains His love and pleasure and what incurs His anger—such
knowledge is obligatory for everyone. For this reason it has been
related, “Seeking knowledge is mandatory for every Muslim.”*
Hence, it is obligatory for every Muslim to learn the requisites of
purification, Prayer [Salat], and Fasting [Sawm]. Furthermore, it is
mandatory for everyone who has wealth that he learn what is oblig-
atory in terms of Charity [Zakat] due to the needy , doing what is
voluntary and what is compulsory, Pilgrimage [Hajj|, and jibad.
Similarly, it is mandatory for everyone who buys and sells that he
learn what transactions are lawful and which are unlawful. As
“‘Umar @& said, “No one sells in our market except one who is
knowledgeable of the religion.”*" A similar hadith has been related
on a weak chain by ‘Ali & who said, “Understanding of religion
precedes commerce. One who engages in commerce without prop-
erly understanding the religion falls into usury with little chance of
escaping from it.”"’
‘Abdallah ibn al-Mubarak was asked, “What knowledge is oblig-
atory?” He replied:
If a man does not have any wealth, it is not required that he learn the
rulings of Zakat. If his wealth reaches the nisab [minimum level of
wealth that obliges one to pay Zakat], it is obligatory that he learn
how much he should give in Zakat, when to give, and to whom. Other
taxable possessions should be treated in similar fashion.**
Imam Ahmad was asked about a man, “What knowledge is
incumbent for him to seek?” He said, “The requisites for establish-
ing Prayer and the divine commandments relating to Fasting and
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Zakat.” He then mentioned the basic laws of Islam and said, “It is
appropriate that he learn these.” He also said, “Obligatory knowl-
edge is that which is indispensable for performing his Prayer and
establishing his religion.”* You should know that knowledge of
the lawful [halal] and unlawful [hardm] is honorable. It includes
learning that which is individually and communally obligatory.
Some scholars have written that learning the lawful and unlawful

is better than voluntary worship, among them are Imam Ahmad
and Ishagq.

Reluctance in Giving Religious Verdicts

The early imams were cautious about speaking about [the lawful
and unlawful], because one who speaks about such matters is relat-
ing information from Allah, enunciating His commandments and
prohibitions, and passing on His sacred law. It was said about Ibn
Sirin, “If he was asked about something regarding the lawful or
the unlawful, his color would change. He would be transformed
until he no longer seemed the same person.”* ‘Ata’ ibn al-Sa’ib
said, “I met people who, when asked for a religious verdict, would
tremble as they spoke.”* It is related that when Imam Malik was
asked about a legal matter, it was as if he were suspended between
Heaven and Hell.**

Imam Ahmad was extremely hesitant to speak on the lawful and
unlawful, to claim that something was abrogated, or related mat-
ters which others would too readily expound. He frequently pref-
aced his answers with phrases such as, “I hope that...,” “I fear...,”
or “It is more beloved to me....” Imam Mailik and others used to
frequently say, “I do not know.” Imam Ahmad would often say on
an issue about which the righteous forbears had various opinions,
“The most likely answer is, ‘I do not know.”

Dhikr, Iman, and Thsan
Gatherings of dbikr also include gatherings of Quranic exegesis
[tafstr] and gatherings in which the way of the Messenger of Allah
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is related. Discussions that include the narration of hadith along
with its explanation are more complete and virtuous than those
involving narration only. These gatherings also include the discus-
sion of all the legitimate Islamic sciences, along with their evidences
and proofs. These sciences deal with outer knowledge and the inner
knowledge of beliefs, constant awareness of Allah’s watch over us,
and the heart’s perception of Allah’s presence. The latter two com-
prise the constituent knowledge of ihsan [excellence in worship].

These gatherings also include the knowledge of humility, love,
hope, patience, contentment, and other states of the soul. In the
hadith of Angel Gabriel &, ibsan has been designated by the
Prophet # as constituting [part of the] religion. Hence, understand-
ing ibsan properly is essential to properly understanding Islam.

The Two Circles

Such gatherings are better than gatherings whose sole purpose is
to remember Allah [dhikr] by repeating the phrases,
“SubbanAllah,” “al-Hamdulillabh,” and “Allahu Akbar.” This is
because learning one’s religion is obligatory on either every indi-
vidual or the community at large. Whereas, dhikr by extolling
Allah is optional [in most cases].

One of the righteous forbears of Islam entered the mosque of
Basra and saw that two circles were established. In one sat a ser-
monizer, in the other a jurist. He prayed a special Prayer in which
he asked Allah’s guidance as to which of the two circles he should
join. He fell asleep then saw in his dream someone saying to him,
“Do you consider the two gatherings equal? If you wish, I will
show you the seat of Gabriel % in the circle of the jurist.”*

Zayd ibn Aslam was among the most distinguished scholars of
Madinah. He had a circle in the mosque in which he would teach
Quranic commentary, hadith, jurisprudence, and other religious
sciences. A man came to him and said:

I saw in a dream an angel who said to the people of this gathering,
“This host is secure in the Gardens of Paradise.” Then he sent down to
them a tender fish, which he placed in front of them. Thereupon, a
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man came to them and said, “Verily, I saw the Prophet &, Abi Bakr,
and ‘Umar emerging through this door. The Prophet & was saying,
‘Come with us to Zayd. Let us sit with him and listen to his teaching.’
Then the Prophet # went, sat beside you, and grasped your hand.”
It wasn’t long after this vision that Zayd died, may Allah have
mercy on him.

Despite what we have mentioned regarding the preference of
knowledge to admonitions, the scholar must occasionally admon-
ish people by relating stories to them. This is necessary to remove
hardness from their hearts by helping them to remember Allah and
His awesome power. The Quran includes this approach.

Hence, the learned jurist, in reality, is one who thoroughly
understands the Book of Allah and implements it. ‘AlT & said,
“The truly learned scholar is one who does not cause people to
despair of Allah’s mercy; nor does he give them warrant to rebel
against Allah; nor does he leave the Quran, giving preference to
other books.”*® The Prophet 4 himself applied this orientation.
He used to encourage his Companions in his sermons, fearing that
he would otherwise overburden them.
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Chapter Six
ALL OF CREATION ASSISTING THE SCHOLAR

The Prophet £ has said, “Verily, the angels lower their wings to
the seeker of sacred knowledge, pleased with what he is doing.”
Ibn Majah narrates a hadith related by Zirr ibn Hubaysh in which
he said:

I met Safwan ibn ‘Assil. He said, “What has brought you here?” I
replied, “My quest for knowledge.” He said, “I heard the Messenger
of Allah #& say, ‘No one goes forth from his home seeking knowledge
except that the angels lower their wings to him, pleased with what he is

3 w3l

doing’.
This narration is related by Tirmidhi and others directly from
Safwan.

Interpretations regarding the phrase “the angels lower their
wings” vary. Some commentators interpret it literally, saying the
angels spread their wings and extend them to students of sacred
knowledge, carrying them towards their destinations on earth, help-
ing them in their quest, and easing their acquisition of knowledge.

An atheist once heard this hadith and said to some students of
sacred knowledge, “Lift your feet! Don’t trample on the angels’
wings and break them.” He said this out of ridicule. As a punish-
ment for these words, he remained fixed in his place until his feet
dried and he collapsed.’” In another narration, the atheist said,
“They broke the angels’ wings!” He then made himself a pair of

25



THE HEIRS OF THE PROPHETS &

nail-studded sandals and walked to the circle of knowledge.
Thereafter, his feet became afflicted with gangrene.*’

Other commentators interpret the phrase as meaning the angels
lower their wings out of humility, as well as their subservience to
the student of knowledge. This interpretation is derived from
Allah’s saying, Lower your wing in humility to those believers who
follow you (Quran, 26:215). This opinion has validity in that the
angels actually have wings.

Yet other commentators interpret it to mean that the angels sur-
round the gatherings of dhikr with their wings overlapping one
another until they reach the heavens. A similar interpretation is
found in one of Safwin’s narration of the hadith, “The angels sur-
round the student of knowledge with their wings, then they ride
on each other until they reach the lower heaven exuberant by the
student’s quest.””" Perhaps this is the weakest interpretation. Allah
knows best.

Creatures Assisting the Scholars

[The hadith states],“As for the scholar, everything in the heavens
and earth, even the fish in the water, seek forgiveness for him.”
Allah informs us in His Book that the angels seek forgiveness for
the generality of believers. He says, Those [angels] who carry aloft
the Throne [of God], and those surrounding it, glorify the praises
of their Lord. They believe in Him and seek forgiveness for the
believers (Quran, 40:7). He says also, The angels glorify the praises
of their Lord and seek forgiveness for the inbabitants of the earth
(Quran, 42:5). This forgiveness is comprehensive, extending to all
believers. Yet all things on earth, even the fish in the sea, seek for-
giveness for the scholars. Tirmidhi relates a hadith from Aba
Umaiama that the Prophet £& said, “Indeed, Allah, the angels, the
denizens of the heavens of the earth, the ants in their burrows, and
the fish in the sea pray for blessings to come upon those who teach
good to people.”’’ Tabarani relates from Jabir that the Prophet #&
said, “Everything, even the fish in the sea, seeks forgiveness for one
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who enlightens the people.”’6 He further relates from Bara’ ibn
‘Azzam, from the Prophet &, “The scholars are the heirs of the
prophets. The inhabitants of heaven and earth love them, When
the scholars die, the fish in the sea seek forgiveness for them from
the time they die until the Day of Resurrection.”’

It is related that such forgiveness is also sought for the student.
Imam Ahmad relates on the authority of Qabisa ibn al-Mukhariq:

I came to the Prophet &, and he asked, “What has brought you here?”
I said, “My years have advanced and my bones are fragile. I have come
to you in order that you might teach me something with which Allah
will benefit me.” He said, “O Qabisa, you haven’t passed by a single
burrow, nor a tree, nor a mud hill, except that its inhabitants sought
forgiveness for you.”’

The following verse is a further indication of this concept: O you
who believe! Remember Allah much, and glorify him morning and
evening. He sends His blessings upon you, as do His angels, that
He may take you from darkness to light. And He is merciful to the
believers (Quran, 33:41-43).

Allah and His angels send blessings upon the people of dhikr.
And as previously mentioned, knowledge is among the best forms
of dhikr. Hakim relates that Salim ibn “‘Amir said:

A man came to Abit Umama and said, “Abt Umama, I have seen in my
dream angels praying for your forgiveness every time you enter and
leave, every time you stand and sit.” Abii Umama replied, “May Allah
forgive me. Do not mention such things. If you wished, the angels
would pray for your forgiveness.” He then recited, O you who believe!
Remember Allab much and glorify him morning and evening. He
sends His blessings upon you, as do His angels, that He may take you
from darkr:gss to light. And He is merciful to the believers. (Quran,
33:41-43).

Creatures of the earth

Some commentators explain that the beasts seck forgiveness for
the scholars because the scholars spread goodness and mercy in the
world. Also, the scholars command people to do good to all cre-
ation, even to slaughter in the most merciful way those animals
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that can be lawfully slaughtered. The goodness of scholars is there-
by extended to the entire animal kingdom, For this reason animals
seek forgiveness for the scholars.

Another meaning reveals itself to some commentators: animals
are dutifully obedient to Allah and submissive to Him. They glorify
Him and are not rebellious. Obedient beasts thus love obedient
humans. That being so, what should their attitude be towards the
scholar, who teaches people about Allah and the rights owed to
Him and who calls to His obedience? Allah loves one who possess-
es these characteristics. Allah purifies him, praises him, and orders
everyone and everything in the heavens and the earth to love and
pray for him. In this way does He send His blessings upon the schol-
ar. He places love for him in the hearts of His believing servants.
Allah the Exalted says, Indeed, those who believe and do righteous
deeds, the Merciful will evoke love for them (Quran, 19:96).

The Weeping of the Heavens and the Earth

Love for the scholar is not limited to the animate. In fact, inani-
mate objects also love him. This meaning is conveyed in the expla-
nation of the verse: Heaven and earth wept not for [the wrongdo-
ers] (Quran, 44:29). Commentaries on this verse mention the
following narrations: “The sky weeps forty days for the believer
when he dies.” And, “The earth says to the believer when he is
buried, ‘You were the most beloved of those walking on my sur-
face. You will see [my gentle treatment]| when you are placed in my
interior.””"

Only sinful men and jinn hate the believer and the scholar
because the rebellion [of the sinners and the jinn] against Allah
requires that they place their obedience to their wild inclinations
ahead of their obedience to Allah. Therefore, they hate obeying
Allah and hate obedient people. Those who love Allah and obedi-
ence, love those who obey Him. They especially love those who
call people to His obedience and command by the same call.

Furthermore, when knowledge appears on earth [due to the pres-
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ence of the scholars] and is acted on, blessings abound and suste-
nance descends from the heavens. This benefits life for all, includ-
ing ants and all other kinds of tiny creatures. This is due to the
blessings generated by and for the scholar. The denizens of the
heavens give glad tidings for the acts of obedience and righteous
deeds that ascend from people on earth, and they seek forgiveness
for those who are responsible for those deeds.

The opposite accrues to one who conceals knowledge that should
be rightfully manifested. Allah, the angels, and the denizens of
heavens curse the concealer of knowledge because he strives to
extinguish the light of Allah. As a result of his concealment, sin,
oppression, enmity, and tyranny appear on earth. Allah says,
Indeed, those who conceal what We have revealed of the clear
proofs and guidance after it has been made clear to people in the
Book, they are cursed by Allah and cursed by those who rightfully
curse (Quran, 2:159). It is said that this verse was revealed con-
cerning the People of the Book who concealed the descriptions of
the Prophet & contained in their r.c::.'ip!.'una's.éI Abt Hurayrah used
to say, “Were it not for one particular verse in the Quran, I would
not have narrated a single hadith.” He then recited the above-men-
tioned verse.”

Bara® ibn al-‘Azib relates from the Propher &, concerning the
verse, they are cursed by Allah and cursed by those who rightfully
curse (Quran, 2:159), “He informed us of those entitled to curse
[these corrupt people]; they are the beasts of the earth.”® This is
also related directly from Bara’. A group of the righteous forbears
have said about those who conceal beneficial knowledge, “The
beasts of the earth curse them, saying, ‘We have been denied rain
because of the sins of the Children of Adam.’”"* Concealing reli-
giously beneficial knowledge leads to ignorance and sin. This
results in the cessation of rainfall and in the descent of tribulations
that afflict the beasts of the earth. They perish because of the sins
of the Children of Adam, and they curse those who are responsi-
ble for their demise.
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SCHOLARS AND WORSHIPPERS

It is obvious from the preceding chapters that love of the sincere
scholars is an essential part of this religion. ‘Ali & said to Kumayl
ibn Ziyad @, “Loving the scholars is an act of worship.”™ A well-
known narration exhorts us, “Be a scholar, a teacher, a listener, or
one who loves them. Do not be in a fifth category and thereby be
ruined.””’ One of the righteous forbears said, “Glory be to Allah
who has made for the people a way out.”* This means that who-
ever abandons any of the first four praiseworthy categories neces-
sarily enters a fifth and is thus ruined. He is neither a scholar, a
student, a listener, nor one who loves scholars. He is therefore
ruined. Whoever hates scholars, he loves their ruin. One who loves
their ruin, loves for the light of Allah to be extinguished on earth
and for sin and corruption to appear. This is consistent with what
Sufyan @& and others among the righteous forbears have said.

Once a servant of a ruler hated Abu Faraj ibn al-Jawzi and
strived to harm him. One of Ibn Jawz1's friends saw the man in a
dream being carried to Hellfire and inquired of the reason for such
a terrible state. It was said, “Because he hated Ibn Jawzi.”*” Ibn
Jawzi relates, “When the hatred and abuse [of this person] became
unbearable, I sought refuge with Allah that He expose his weak-
ness. Allah ruined him soon thereafter.”
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To Kill a Scholar is to Kill a Successor of the Prophet &

At the time that Hajjaj killed Sa‘id ibn Jubayr, the people were in
dire need of Sa‘id’s knowledge. [Hajjaj| thus prevented the people
from benefiting from that knowledge. Then someone saw in a
dream that Hajjaj [suffered the trials of] being killed once for
everyone who fell during [}:us assault on Sa‘id]. For slaying Sa‘id,
he was killed seventy times.”

This understanding is consistent with the idea that the most
severely punished of people is one who kills a prophet, since the
murderer has striven to work corruption in the earth. Whoever
kills a scholar has killed a successor of the Prophet & and has like-
wise gone to great lengths to spread corruption in the earth. For
this reason, Allah has specifically linked the killing of prophets and
the killing of righteous scholars, Those who reject the signs of
Allah and unjustly kill the propbets and kill those who command
Justice, announce to them a painful punishment (Quran, 3:21).

‘Tkrima g, as well as others among the righteous forbears, said
concerning the following verse: Whoever kills a human being,
except as retribution for murder or corruption in the earth, it is as
if he bas killed all of humanity; and whoever saves a life, it is as if
he has saved all of humanity (Quran, 5:32), “Whoever kills a
prophet or a just imam, it is as if he has killed all of humanity; and
whoever supports a prophet or a just imam, it is as if he has saved

all of humanity.””

The Full Moon, the Stars, and the Planets

The Prophet £ said, “The superiority of the scholar over the devout
worshipper is like the superiority of the full moon over the rest of
the heavenly bodies.” The meaning conveyed by this hadith has
been related from the Prophet £& by way of Mu‘adh and Aba Darda’
with a broken chain of transmitters. This metaphor contains a com-
parison between the scholar and the full moon. The full moon rep-
resents the scholar, owing to the exquisite luminance of its light,
while the planets represent devout worshippers. The difference in

32




Scholars and Worshippers

the radiance of the full moon and that of the planets represents the
difference in virtue between the scholar and the devout worshipper.
The underlying reason for this—and Allah knows best—is as fol-
lows: a planet’s light does not extend beyond itself, whereas the
light of the full moon shines upon the earth’s inhabitants; they are
illuminated by it and guided in their travels.

The Prophet & mentioned the planets, not the stars, because the
planets are not used for guidance [as much as the stars|. Hence,
they have the status of the devout worshipper whose benefit is lim-
ited to himself. As for the stars, they are the heavenly bodies that
are used for guidance, as Allah the Exalted says: And by the stars
are [people| guided [through the land and sea] (Quran, 16:16). He
also says, It is He who has set for you the stars that you may be
guided by them through the darkness of the land and sea (Quran,
6:97). In another hadith, the Prophet £ also compared the schol-
ars of his nation to the stars.

It has been said that the moon derives its light from the sun, just
as the scholar is a reflection of the light of the divine message. For
this reason he has been compared to the moon and not the sun.
The Prophet #& was a lamp and a luminous moon which shone
upon the earth. The scholars, as his heirs and successors, are com-
pared to the bright and luminous full moon.

Righteous Scholars: the First to Enter Paradise
The Prophet 4 narrates in a sound hadith, “The first contingent
to enter Paradise will resemble the full moon; those entering after
them resemble twinkling stars.””® It is not unreasonable to say—
and Allah knows best—that the righteous scholars are among this
first contingent because they occupied the status of the full moon
in the world. They are joined by the distinguished believers, those
whose anecdotes are remembered, hearts are softened when they
are mentioned, and their words are sought. As for the second con-
tingent, they are the ordinary believers.

When al-Awza‘1 died—he was the imam of the Syrians in knowl-
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edge and was intensely fearful of Allah—a person saw him in a
dream saying, “I haven’t seen anything in Paradise greater than the
rank of the scholar and the righteous sober individuals who fear
Allah.”

The Virtue of Knowledge over Ordinary Worship

The hadith of Aba Darda’ clearly indicates the preference of
knowledge over ordinary worship. There is much evidence for this
position. Allah says, Are they equal those who know and those
who know not? (Quran, 39:9). He also says, Allab elevates in
degrees those who believe among you and those possessing knowl-
edge (Quran, §8:11). Ibn Mas‘nid and others among the righteous
forbears have explained this to mean that Allah raises those
endowed with knowledge degrees above the unlearned believers.”*
Tirmidhi relates from Aba Umama that two men were mentioned
to the Prophet &, one of them a devout worshipper and the other
a scholar. The Prophet & said, “The virtue of the scholar over the
devout worshipper is like my virtue over the lowest of you.”
Tirmidhi and Ibn Majah relate a hadith from Ibn ‘Abbas who
related that the Prophet & said, “A single knowledgeable believer
is harder on Satan than a thousand devout worshippers.””*
Ibn Mijah relates that ‘Abdallah ibn ‘Amr said:
The Messenger of Allah & emerged one day and entered the Masijid.
He found before him two gatherings. One engaged in Quranic recita-
tion and invoking Allah, the other in scholarly discourse. The Prophet
# said, “In each group there is good. These are reciting the Quran and
invoking Allah. If He wills He will grant their request, and if He wills
He will withhold it. These are engaged in scholarly discourse, and 1
have been sent as a teacher.” He then sat with the latter.”
Ibn al-Mubarak, after relating this hadith in Kitab al-Zubd, adds,
“The [latter] are better.””*
Tabariani relates from ‘Abdallah ibn “Umar & from the Prophet #,
“A little knowledge is better than abundant worship.””’ Bazzar,
Hakim, and others relate from the Prophet £& on the basis of numer-

ous chains, “Copious knowledge is more beloved to Allah than
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copnous worship, and scrupulousness is the best thing for your reli-
gion,” 7¢ Zuhri & attributes the following saying to the Prophet &,
“The scholar is seventy degrees more virtuous than the devout wor-
shipper. Between each two degrees is a distance that would take a
swift horse a hundred years to traverse.””

The narrations from the righteous forbears on this subject are
quite numerous. For example, it is related from Abn Hurayrah &
and Abt Dharr &, “The least amount of sound knowledge is more
beloved to us than a thousand units [rak‘at] of voluntary Prayer.”
Ibn Majah states that Abti Dharr related this directly from the
Prophet &.” * Aba Darda’ said, “Studying religious knowledge for
an hour is better than spending a night in Prayer.””” It is related
from Abn Hurayrah from the Prophet &, “[Attaining religious
knowledge] is more beloved to me than standing the entire night
in Pmyer.”Em Abit Hurayrah also said, “Knowing a ruling relating
to a command or prohibition is more beloved to me than [fighting]
seventy battles in the way of Allah.”™ Ibn ‘Abbas & said,
“Studying part of the night is more beloved to me than spending
its entirety in Prayer.” ** Ab Miisa al-Ash‘arf & said, “Studying
with ‘Abda]]ﬁh ibn Mas‘tid is better for my soul than a year of wor-
ship.” i

Hasan al-Basri said, “Learning an aspect of knowledge and teach-
ing it to a Muslim is more beloved to me than possessing the entire
world and using it in the way of Allah.”™ He said on another occa-
sion, “If a man correctly learns an aspect of knowledge and acts
upon it, it is better for him than the entire world; even if he were
given the world and used it all toward the Hereafter.”"’ He also
said, “The ink of the scholars and the blood of the martyrs flow in
a single stream.” He said, “Nothing which Allah has created is
greater, in terms of its reward, than seeking knowledge, neither
Hajj, nor “Umrah [Lesser Pilgrimage], nor jihad, nor Zakat, nor
emancipating slaves. If knowledge had a physical image it would be
more beautiful than the sun, the moon, the stars, the sky, and a

magnificent throne.”
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Al-Zuhri & said, “[Seeking knowledge] is better that the wor-
ship of two hundred years.” Sufydn al-Thawri & and Aba Hanifah
& said, “There is nothing after obligatory worship better than
seeking knowledge.” Sufyan also said, “We know of no action bet-
ter than seeking knowledge and hadith, if one does so with a good
intention.” He was asked, “What should his intention be?” He
said, “He should desire Allah and Paradise.””*

Al-Shafi‘t @& said, “Seeking knowledge is better than voluntary
Prayer.”s? Imam Malik & saw one of his students recording
knowledge. The student abandoned his writing and stood up to
perform a non-obligatory Prayer. Thereupon, Imam Malik said,
“I’m surprised at you! That which you stood for is not better than
what you abandoned.”"

Imam Ahmad & was asked, “What do you consider better, that
I spend the night in voluntary Prayer or that I record knowledge?”
He replied, “That you record what you know of your religion is
more beloved to me.”" He also said, “Nothing is equivalent to
knowledge.” Mu‘afi ibn ‘Imran @& said, “Writing a single hadith
is more beloved to me than spending a night in Prayer.””
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VIRTUE OF KNOWLEDGE

Among that which indicates the preference of seeking knowledge
over voluntary worship is the fact that knowledge combines the
virtues of all other acts of worship. Knowledge is the best form of
dhikr, as has been explained. It is also the best form of jibad. It is
related from ‘Abdallah ibn ‘Amr and Nu‘man ibn Bashir directly
from the Prophet #&, “The scholar’s ink will be weighted against
the martyr’s blood and the scholar’s ink will prove weightier.””"
Tirmidhi relates from Anas ibn Malik that the Prophet 4 said,
“Whoever treads the path of knowledge, he is in the way of Allah
until he returns.””” Another hadith relates, “If death comes to the
student he is a martyr.””’
Mu‘adh ibn Jabal & relates:

Acquire knowledge because doing so is good. Seeking it is worship.
Reviewing it is glorifying Allah. Researching it is jibad. Teaching it to
the ignorant is charity. Serving the scholars is a way of drawing near to
Allah because knowledge is the path of ascension to the stations of
Paradise. It is a companion in isolation and a comrade in distant lands.
It speaks to you in solitude. It is a guide to prosperity and a shield
against adversity. It beautifies one among friends and is a weapon
against enemies. With it Allah elevates people and makes them guides
and bellwethers of good. The scholars are people whose words are
sought and whose actions are imitated. The angels long for the schol-
ars’ company and comfort them with their wings. Everything, the fish
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of the sea, the beasts of the earth, the predators of the land and sea,
and the cattle pray that blessings come upon them. This is because
knowledge enlivens the heart against ignorance, illuminates the eyes
against darkness, and strengthens the body. It transports the servant to
the mansions of the select and the righteous and to the highest ranks in
the world and in the Hereafter. Contemplating it is equivalent to fast-
ing, and reviewing it is equivalent to the Night Prayer vigil. With ir,
kinship is united and the lawful is distinguished from the unlawful.
knowledge is an imam which leads to righteous actions. It is craved by
the people destined for Paradise and shunned by people destined for
Hell.™

This hadith has also been related by Aba Hurayrah @& from the

Prophet #.”

The Virtue of Adam Over the Angels

The story of Adam 32 demonstrates the virtue of knowledge over
worship. Allah has shown Adam’s virtue over the angels through
knowledge, as He taught him the names of all things, while the
angels acknowledged their inability to attain to that knowledge.
When Adam 2 informed them of the names, his superiority over
them was manifested. Allah said [to the angels], “Did I not say to
you that I know the secrets of the heavens and the earth. I know
that which you reveal and that which you conceal?” (Quran, 2:33).
Some commentators among the righteous forbears said that what
[the angels] concealed was their saying to themselves, “Allah will
not create anyone except that we are more noble than him.””*

The superiority of Angel Gabriel x& over the angels who are pre-
occupied with worship is founded on the knowledge Angel Gabriel
;2 has been given. This indicates the superiority of knowledge. He
is the dispenser of revelation to the messengers xzt. Similarly, the
most distinguished messengers have been exalted over the other
prophets xa because of their heightened knowledge and reverence
for Allah. For this reason, Allah has described Muhammad & in
many places in the Quran as being distinguished and favored with
knowledge. The Prophet #, then, was commanded to teach his
nation.
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The first mention of a prophet receiving knowledge and being
ordered to teach is found in the story of Abraham [Ibrahim ], He
prayed to his Lord for the people of his blessed household that He
raise up for them a messenger from among themselves who would
recite unto them His verses, teach them the scripture and wisdom,
and purify them. He blessed us indeed by sending us a messenger
from ourselves, Muhammad &. Allah the Exalted says, Allab has
blessed the believers in that He has sent to them a messenger from
themselves. He recites unto them His verses, purifies them, and
teaches them the Book and wisdom, while before this they were in
manifest error (Quran, 3:164).

The initial revelation to Muhammad # mentioned knowledge
and its virtue. Allah says, Recite in the name of your Lord who cre-
ated—created man from a clot. Recite! And your Lord is most
noble. He has taught by the pen—taught man what he knew not
(Quran, 96:1—5).

Allah frequently mentions blessing Muhammad £& with knowl-
edge, such as Allah’s statement, Allah bhas revealed to you [O
Mubammad] the Book and wisdom, and He has taught you that
which you knew not. Surely Allah’s favor upon you is great
(Quran, 4:113). Allah commanded the Prophet & to request
knowledge from his Lord: Say, “My Lord, increase me in knowl-
edge” (Quran, 20:114). The Prophet & said, “I am the most
learned and reverent of you concerning Allah.”

Allah has blessed us by sending to us this messenger who teach-
es us what we lacked knowledge of. He rightfully orders us to give
thanks for this blessing:

Thus, We have sent to you a messenger from yourselves; be recites
unto you Our verses, purifies you, teaches you the Book and wisdom,
and he teaches you that which you did not know. Therefore, remember
Me, I will remember you; give thanks to Me and do not be ungrateful
to Me. (Quran, 2:151-52)

Allah the Exalted has informed us that He created the heavens
and the earth and sent down the command in order that we know

His power, knowledge, and attributes. He says, It is Allah who has
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created the seven heavens and likewise the earth. The command
descends between them in order that you may know that Allah has
power over all things and that Allab encompasses all things in
knowledge (Quran, 65:12).

The Scholars Truly Fear Allah

Allah has praised the scholars in many places in the Quran. He has
informed us that it is His knowledgeable servants who fear Him.
They are the scholars. Ibn "Abbas @& comments on the verse,
Indeed, among His servants, it is but the learned who fear Allah
(Quran, 35:28), saying, “Indeed, My servants who know My
majesty, grandeur, and sublimity fear Me.”

The best knowledge is knowledge of Allah, His names, attributes,
and actions. This knowledge engenders in its possessor direct
knowledge of Allah, His fear, His love, His reverence, His exalta-
tion, His magnification, intense devotion, absolute reliance on Him,
patience, being pleased with Him, and preoccupation with Him.

This is followed by knowledge of His angels, His Books, His
messengers, the Day of Resurrection, and related matters.
Likewise, this includes knowledge of Allah’s commandments, pro-
hibitions, His laws, rulings, and that which He loves and that
which He loathes of His servants’ outer and inner actions.

Those who join knowledge of Allah with knowledge of His com-
mandments are the righteous scholars. They are more complete
than those whose knowledge is limited to experiential knowledge
of Allah. They are also more complete than those scholars whose
knowledge is limited to understanding legal rulings. Examples of
such [complete] scholars are Hasan al-Basrf, Sa‘id ibn al-Musayyib,
[Sufyan] al-Thawri, Imam Ahmad, and their like. Others who
obtained this state are Milik ibn Dinar, Fudayl ibn al-‘Iyad, Ma‘raf
[al-Karkhi], Bishr [al-Hafi], and others who had experiential
knowledge of Allah.

Whoever compares these two states knows the virtue of those
who have both experiential knowledge of Allah and knowledge of
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His commandments over those who only possess direct knowledge
of Allah. Therefore, how much better is one who has experiential
knowledge of Allah and knowledge of His commandments over
those who only have knowledge of His commandments! Their
superiority is evident.

Some ignorant people think that devout worshippers are more
virtuous than scholars. They imagine that scholars only have
knowledge of Allah’s commandments and that devout worshippers
have experiential knowledge of Allah. Naturally, they consider
those sages who have experiential knowledge of Allah more meri-
torious than the jurists who only possess knowledge of Allah’s
commandments.

We posit that scholars who have experiential knowledge of Allah
and knowledge of His commandments are more virtuous than
devout worshippers, even if these devout worshippers have experi-
ential knowledge of Allah. This is because righteous scholars share
with devout worshippers the virtue of possessing experiential
knowledge of Allah. They may even surpass them in this virtue.
However, scholars uniquely possess the knowledge of Allah’s com-
mandments and the honor of calling humanity to Allah and illu-
minating the path leading to Him. This is the station of the mes-
sengers i, the successors of the messengers, and their heirs. This
will be discussed later, God willing.

The knowledge that scholars possess is better than the
supererogatory ritual acts of worship of the devout—acts of wor-
ship that some scholars may lack. Heightened knowledge of that
which Allah has revealed to His Messenger £ creates an increase
in experiential knowledge of Allah and of faith. Experiential
knowledge of Allah and true faith are better than the acts of the
limbs. However, the uninformed person extols the importance of
such worship over knowledge because he cannot conceptualize the
essence of knowledge nor its sublimity. Therefore, he lacks the con-
ceptual framework to attain the motivation to strive for knowl-
edge. He can only conceptualize the essence of worship. He thus
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has the motivation to exert himself entirely in [his] devotions.

So you find many who lack knowledge preferring complete
detachment from the world over engagement in the religious sci-
ences and learning. As we just stated, such people cannot concep-
tualize the essence of knowledge and spiritual experience. One who
fails to conceptualize something, its significance will never become
rooted in the heart. In fact, an ignorant person conceptualizes the
nature of the world and magnifies it in his heart. Therefore, he
magnifies the virtue of one who leaves it. Muhammad ibn Wasi-
& once saw youth to whom it was said, “They are the otherworld-
ly people.” [Muhammad ibn Wasi‘] asked, “What possible signifi-
cance does the world have that merits praise for one who shuns
it?” Abi Sulayman al-Darani (& is known to have conveyed a sim-
ilar point. One who takes pride in otherworldliness is like one who
takes pride in leaving some trivial thing, something that has less
significance with Allah than a gnat’s wing. This world is petty and
unworthy of mention, much less than something that evokes pride
when it is shunned.

Many ignorant people extol supernatural occurrences and mira-
cles and consider them better than the spiritual insight and knowl-
edge given to the scholars. They conceptualize miracles [as a source
of distinction] because they are manifestations of [a degree of]
physical power and authority, which most people are incapable of.
Supernatural occurrences, however, are not extolled as such by
spiritually elevated scholars. They shun such occurrences, consid-
ering them a form of tribulation and trial. They expose the wor-
shipper to the trap of veneration. The scholars fear preoccupation
with [such occurrences] and becoming content with them and thus
severed from Allah by them. Aba Talib al-Makki relates this in his
book [Qiit al-Qulib] from a large number of spiritual sages,
among them Abt Yazid al-Bustami, Yahya ibn Mu‘adh, Sahl al-
Tustari, Dhi’l-Nan al-Misri, Junayd, and others. It was said to one
of them, “That person can walk on water.” He said, “One whom
Allah empowers to oppose his whims is better off.”
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Virtue of Knowledge

Abu Hafs al-Nisabari was sitting with his companions one day
at the outskirts of the city. While he was lecturing them—
enthralling them with his discourse—a wild goat suddenly descend-
ed from the mountain and knelt down before him. Al-Nisabiiri was
visibly shaken and started to weep. His students asked him about
his reaction, and he said:

I saw you gathered around me and how enthralled you were. I thought
to myself, “If only I had a sheep to slaughter and could invite you all to
a feast.” As soon as this thought occurred, this goat came and knelt
down in front of me. Thus I thought, “Am I like Pharaoh who asked
his Lord to make the Nile flow for him, and it was made to do s0?” I
then said to myself, “What can possibly protect me from Allah giving
me every material good in the world, while I remain bankrupt in the
Hereafter, possessing nothing?” This is what disturbed me.

The spiritual states of such sages is evidenced in the fact that they
do not pay any attention to these supernatural occurrences. Rather,
they are concerned with true knowledge of Allah, being humble
before Him, [gaining] His love, nearness to Him, longing for His
meeting, and obeying Him. The righteous scholars join [the spiri-
tual types] in this, but surpass them through knowledge of the
commandments of Allah and through calling humanity to Him.
This is immensely virtuous with Allah, His angels, and His mes-
sengers. One of the righteous forbears said, “Whoever learns, acts
on his knowledge, and then teaches it to others is considered to
have attained greatness in the heavenly realm.”

If the superiority of the scholar over the ordinary devout worship-
per is clear, it should be understood that his superiority lies in
increased knowledge. As for the devout worshipper lacking knowl-
edge, he is denounced. The righteous forbears compared the latter
to a vagabond; he does more harm than good. Such a person can
be compared to a donkey turning a millstone; he goes round and
round until he drops from exhaustion, having gone nowhere. This
likeness is so clear that it requires no elaboration, and Allah knows
best.
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Chapter Nine
A PARABLE

We now present a parable regarding the states of humanity in
responding to the Prophet Muhammad’s £ call. Their states are
many: one who is a sincere striver, one who is moderate, and a per-
son who oppresses his soul. In showing how each group responds,
this parable also reveals the virtue of righteous scholars over all
other people.

A prophet is like a messenger who comes from a land belonging
to a most magnificent king. He delivers the king’s message to the rest
of the lands. His fidelity to the message is manifest. The content of
the message is as follows: there is no goodness as perfect as the king’s
goodness; no justice as complete as his justice; and no authority as
firm as his authority. It is the king’s desire that all of his subjects
come to reside in his land. Whoever comes to him with a good
record, he will reward him with the best of rewards. Whoever comes
to him with a evil record, he will severely punish him. He will inform
his subjects of all that they have done, good or bad.

The messenger thus travels to the far reaches of the kingdom,
admonishing the inhabitants of those lands to prepare for the jour-
ney. He warns them of the imminent destruction of every parcel of
land except the king’s. He dispatches assistants to prod the
wretched laggards who delay their preparation. He continuously
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describes the fine attributes of this king, [his] beauty, perfection,
majesty, and generosity.

The people are divided into many groups based on their response
to this messenger. Among them is one who believes him forthright.
His only concern is seeking out what this king loves from his sub-
jects to ensure that when he sets off [toward the king] he has an
abundance of those things. He occupies himself with purification
and calling on others as best as he could to prepare for the jour-
ney. He similarly asks about what the king loathes and then avoids
it and enjoins others to shun it as well.

His greatest concern is asking about the attributes of the king,
his greatness and generosity, all of which increases his love for the
king, his exaltation of him, and his deep yearning to meet him. He
eventually travels to the king, bringing [as gifts| the most precious
and beloved things imaginable. His journey to the kingdom occurs
as part of a grand procession. He knows from the messenger’s
instructions the most direct route to the king and the best provi-
sions for the journey. Such is a description of the righteous schol-
ars who are well guided and who guide others to the path of Allah.
They come to the king as an absentee returning to his people. They
await him with eager anticipation and the most earnest longing.

Another group is composed of those obsessed by their own
preparation. They do not concern themselves with others. This is
the description of the ordinary devout worshippers; they know
what is beneficial and act on the basis of that knowledge.

Yet another group is made up those who behave as if they are
included among the sincere people, as if their intention is to pre-
pare for the journey. In reality, though, their intention is to occu-
py their condemned homeland. This group represents the scholars
and worshippers who show off their deeds hoping to gain some
temporal benefit. They are in the worst of states when they ulti-
mately appear before the king. It will be said to them, “Seek the
reward of your actions from the very ones you performed them for.
You will have nothing here with us.”
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A Parable

Another group consists of those who understand the messenger’s
dictates but are overcome with laziness and do not themselves pre-
pare for the journey, neglecting what the king loves and indulging
in what he dislikes. These are the scholars who fail to act on their
knowledge. They are on the precipice of destruction, though they
benefit others with their knowledge and their description of the
path. Their students undertake the journey and are saved, leaving
their teachers behind to be destroyed.

There is yet another group that believes the messenger’s call, but
fails to receive direction from him. These people fail to learn the
details of the king’s likes and dislikes. They undertake the journey
guideless, and thus hurl themselves into roads rife with difficulties,
horrors, wastelands, and disease. Most of them either perish or
stray from the path, never reaching the king. They are ignorant
believers acting without knowledge.

Yet another group is made up of those who completely ignore
the messenger. They continue with their everyday routine, as if
their homeland is not on the verge of annihilation. Some of them
belie the messenger. Others confirm him with their speech, while
ignoring his teachings. They are the generality of humanity, the
masses who reject divine guidance and reject worship. Their ranks
include the disbelievers, hypocrites, and rebellious fools who
oppress and wrong their own souls. They feel that the caller has
forced them onto the path, expelled them from their homeland,
and unjustly summoned them before the king. They come before
him as a rebellious slave comes before his angry master.

If you consider these divisions, you will not find any group more
honored or closer to the king than the righteous scholars, They are
the best of humanity after the messengers, may the peace and bless-
ings of Allah be upon them all.
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Chapter Ten
HEIRS OF THE PROPHETS

As for the Prophet’s & saying, “The scholars are the heirs of the
prophets,” this means that they inherit the knowledge that the
prophets taught. They succeed the prophets in their communities
in the sense of calling people to Allah and His obedience, prohibit-
ing rebellion against Allah and defending His religion. Hasan al-
Basri attributes the following saying to the Prophet &, “May the
mercy of Allah be on my successors.” The Companions asked, “O
Messenger of Allah, who are your successors?” He said, “Those
who revive and teach my sunna after my passing.” A similar hadith
is related by ‘Ali & from the Prophet .

The scholars occupy the position of the prophets in a noble sta-
tion between Allah and humanity. This is as Ibn al-Munkadir &
has said: “Truly, the scholars are between Allah and humanity;
therefore, be careful how you approach them.”'” Sufyan ibn
“Uyayna & said, “The greatest people in rank are those who stand
between Allah and humanity: the prophets and the scholars.”"™
Sahl ibn “Abdallah @ said:

Whoever wants to look at the gatherings of the prophets, let him look
at the gatherings of the scholars. Someone asks, “What do you say
about a man who takes an oath against his wife to divorce her based
on some condition.” The unlearned replies, “His wife is divorced.”
Someone else comes forward with the same question. A discerning
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man responds, “He should break this type of oath.” This sort of ques-
tion should only be directed to a prophet or a scholar.””

Noble Dreams Tell the Exalted Station of the Scholars

A pious woman during the time of Hasan al-Basri dreamed that
she was seeking a religious verdict concerning extra-menstrual
bleeding [istibadal. It was said to her, “You search for a verdict
while Hasan is in your midst holding the Seal of Gabriel [Jibril]
2?7 This indicates that Hasan inherited the wisdom vouchsafed
by Angel Gabriel . This is known as the “Seal of Gabriel.”

Someone saw the Prophet #& in a dream and said to him, “O
Messenger of Allah! We are at odds between Imam Malik and
Layth., Which of them is more knowledgeable?” The Prophet #&
said, “Malik is the heir of my knowledge.”

Another person dreamed that the Prophet #& was sitting in the
Masjid in the midst of an assembly, while Imam Malik $& was
standing before him. In front of the Prophet #& was a container of
musk. He took it and gave it to Imam Malik who then distributed
it to the assembly. This was interpreted to mean that Imam Malik
was blessed with knowledge and strictly adhered to the sunna [the
exemplary way of the Prophet &].

Fudayl ibn ‘Iyad & saw the Prophet & in his dream sitting down,
and beside him was a gap. Fudayl advanced to sit there. The
Prophet £ said to him, “This is the seat of Abu Ishaq al-Fazari.”
One of those gathered asked, “Which of the two is better?” The
Prophet £& said, “Fudayl was a man who benefited himself with
his devotions, and Abt Ishaq was a man who benefited the public
with his knowledge.” This indicated that the latter was a scholar
whose knowledge benefited other people. Fudayl was a devout
worshipper whose benefit was confined to himself. e

The scholars will intercede on behalf of the believers after the
intercession of the prophets, as Tirmidhi relates from ‘Uthman &
a statement of the Prophet &, “On the Day of Judgment, the
prophets will intercede, then the scholars, then the martyrs.”"”
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Malik ibn Dinar g said, “I have heard that it will be said to the
devout [on the Day of Judgment], ‘Enter Paradise!” While it will be
said to the scholar, ‘Rise and intercede!”” This narration, however,
is related from Aba Hurayrah with a very weak chain."’

The scholars will be a proof at the Gathering Station [al-
Mabshar] during the tumult of the Day of Judgment. The people
gathered there will think that they only stayed in their graves a
brief time. The scholars will make it clear that the truth is to the
contrary. Allah the Exalted says:

On the day that the Hour is established, the criminal transgressors will
swear that they only tarried a brief time. Thus were they deluded from
the truth. Whereas those given knowledge and faith will say, “You tar-
ried, in accordance to Allab’s Book of decree, until the Day of
Resurrection.” (Quran, 30:55-56)

The scholars will also comment on the debasement of the idol-
aters on the Day of Judgment, as Allah says: On the Day of
Resurrection, He will debase [the idolaters] and say, “Where are
My partner gods that you used to dispute [the believers] about?”
Those given knowledge will say, “Debasement and evil this day
are upon those who reject faith!™ (Quran, 16:27).

It has been related from the Prophet %, “People will need schol-
ars in Paradise just as they need them in the world. When the Lord
summons the people of Paradise to stand before Him, He will say
to them, ‘Ask what you desire.” They will turn to the scholars, who
will say, ‘Ask Him to enable you to see Him. What in Paradise is
greater than that!”” All of these narrations make it clear that there
is no rank after prophethood better than that of the scholars.

Scholars, the Befriended of Allah

The Quran relates, Allab bears witness that there is no God but
Him, as do the angels and those endowed with knowledge (3:18).
In this verse, the prophets have not been mentioned individually,
but inclusively with the scholars. This is sufficient honoring of the
scholars in that they have been mentioned in a way that includes
the prophets sg&. This is the basis of those who say, “The scholars

51



THE HEIRS OF THE PROPHETS =&

who act on their knowledge are the protected friends of Allah.”
Both Abti Hanifah & and al-Shafi & have said, “If the scholars
and jurists are not the protected friends of Allah, then Allah has
no such friends.”"” Imam Ahmad & said, “The people of hadith
are the abdal [people of superior piety].”" "

The Prophet & said, “Indeed, the prophets do not leave money
as an inheritance. Rather, they leave knowledge. Whoever seizes it
has taken a bountiful share indeed.” So knowledge is the heritage
of the prophets, which means that the scholars are the heirs to what
the prophets leave behind, namely, beneficial knowledge. Whoever
seizes it and prizes it has obtained a great fortune, which his com-
panions can rightfully envy. Ibn Mas‘ad saw a group of people
studying in the Prophet’s Masjid. A man said, “Why have they
gathered? He said, “They have gathered for the inheritance of
Muhammad #&; they are distributing it among themselves,” [that
is, distributing knowledge]. Once Abn Hurayrah headed toward
the market. Upon leaving, he said to his family, “You abandon the
inheritance of Muhammad 4% being distributed in the Masjid and
remain here! His heritage is the Quran, as well as the Sunna that
explains and makes clear its meanings.”"""

It is related in Sabib al-Bukhbari that Ibn “Abbas was asked, “Did
the Prophet & leave anything?” He said, “He did not leave any-
thing except what is between the two covers [of the Book],” that
is, the Quran.""" It is related in Sabib al-Bukbari and Sabih Muslim
that Ibn Abt Awfa was asked, “Did the Prophet bequeath any-
thing?” He said, “He bequeathed the Quran.”"" The Prophet &
gave a sermon after the Farewell Pilgrimage and said:

I am but a mortal being. The [Angel of Death] is about to come to me,
and I will respond to his summon. I am leaving with you two weighty
things. The first is the Book of Allah, in which there is guidance and
light. Whoever seizes hold of it and takes it, he will be guided.
Whoever lets it escape, he will go astray.” ™

Imam Ahmad relates that ‘Abdallah ibn ‘Amr said:

The Prophet & came out to us and said, “I am the unlettered Prophet.”
He said this three times. [He then continued], “There is no prophet
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after me. [ have been given speech that is decisive and comprehensive. I
have learned the number of the guardians of Hellfire and the number
of angels bearing the lofty Throne [of Allah]. The faults of my nation
have been wiped out. Therefore, listen well and obey me as long as 1
am with you. When I am taken away, you must adhere to the Book of

Allah. Hold as lawful that which it legislates as lawful, and hold as
unlawful that which it prohibits.” Then he said, “The prophetfxdo not
leave money as an inheritance. Rather, they leave knowledge.”

The Prophet #& means by this that they do not leave anything
except knowledge. This is consistent with the verse, Solomon was
the beir of David (Quran, 27:16); and His statement concerning
Zachariah [Zakariyya x|, And bestow upon me an beir who will
receive my heritage and the heritage of the family of Jacob (Quran,
19:5—6). What is intended here is the heritage of knowledge and
prophecy, not material wealth, The prophets x4 did not accumu-
late material belongings that can be left behind in worldly bequest.

The Prophet £ said, “Whatever I leave behind other than provi-
sion for my servant and maintenance for my family, it is chari-
ty.”""* He did not leave anything behind except a coat of armor,
his weapon, his white mule, and a piece of land, which he gave in
charity.""” [In a similar narration] it is mentioned that the Prophet
# did not leave behind anything except a single tool and land that
he and his family used to grow their food. He gave it to the
Muslims in charity.

All of this indicates that the messengers & were not sent to gath-
er worldly possessions for their families. Rather, they were sent to
call people to Allah, struggle in His path, disseminate beneficial
knowledge, and leave that knowledge as a bequest for their com-
munities.

Abi Muslim al-Khalani attributes [the following saying] to the
Prophet £: “Allah did not inspire me to collect wealth and be a
merchant. Rather, He revealed to me, Glorify the praises of your
Lord and be among those who prostrate themselves [unto Him];
and worship your Lord until death comes to you (Quran,
15:99).””s Tirmidhi and others relate that the Prophet % said,
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“What do I have to do with the world! The similitude of myself and
the world is like a rider; he seeks shade briefly under a tree, rises,
and moves on.”"

Hence, the Prophet £ said, “The religious scholars are the heirs
of the prophets. The prophets do not leave money as an inheri-
tance. Rather, they leave knowledge.”"*” In this part of the hadith
two things are alluded to. First, the scholar is the true heir of the
Messenger. Just as the scholar has inherited the Messenger’s
knowledge, it is fitting that he leave a heritage of knowledge as the
Messenger & did. The scholar’s heritage is what he leaves behind
through teaching, writing, and other endeavors which benefit peo-
ple after him. The Prophet & said, “When the servant dies his
actions are cut off except for three things: beneficial knowledge,
continuous charity, or a righteous son who prays for him.”""" If
the scholar teaches one who acts on his knowledge after him, he
has left behind beneficial knowledge and continuous charity.
Teaching is a form of charity, as has been related previously from
Mu‘adh and others. Those people whom the scholar taught have a
status equivalent to his righteous children; they pray for him.
Therefore, they confer upon him all three of these distinctions
because of the knowledge he left.

As for the second point, the scholar does not leave behind any
worldly thing, just as the Messenger #& did not. This is the schol-
ar’s way, owing to his exactness following the prophets. This
scrupulousness is encompassed in his following the Messenger &
and his sunna, turning away from the world, taking little from it,
and being content with that. Sahl al-Tustari & used to say,
“Among the signs of the love of the sunna is the love of the
Hereafter, dislike of the world, and not indulging in anything
except sufficient provision for the Hereafter.”
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Epilogue
A POEM ON PROTECTING KNOWLEDGE
Abii al-Hasan ‘Abd al-*Aziz al-Jurjant said:

They say to me that you are withdrawn,

but they saw a man even more humiliated and withdrawn.

I saw people who belittled any humble soul who drew near to
them;

anyone who was exalted by pride they received with honor.

1 gave not knowledge its due,

and every time a craving for the world came to me,

I used my knowledge as a staircase to attain it.

When it was said, “This is a fountain.” I said, “I see.”

But the unfettered soul will [foolishly] endure thirst.

1 strove not in the service of knowledge,

nor as a servant of the needy souls I met.

I sought, instead, to be served.

Am I to be made wretched by the seedling I planted,

harvesting only humiliation?

If this is so, it would have been better to have sought ignorance!
If only the people of knowledge had protected it,

it would have protected them.
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If they had magnified it in their souls,

they would have been magnified.

To the contrary, they belittled it,

and thereby became despicable.

They disfigured its face with their craving for the world,
leaving it frowning and dejected.

A Poem on Repentance and Returning to Allah

The time has come for me to see after the darkness of ignorance.

My old age is a morning that calls me to its dawning rays.

The night of youth is short, so proceed deliberately.

The morning is the end of the road for the night traveler.

How have I been deceived by the world and its adornment,

building my home on the crumbling ground, at the edge of a
precipice?

A home whose transgressions remain, but whose delights perish:

How wretched is such a home!

The happy one is not one who is delighted by his worldly
trinkets.

Rather, the happy one is one saved from the torment of Hell.

I have awakened from my wickedness, fearful and trembling,
for Allah knows my deeds, open and secret.

If T hold my sins to be grave and they fill me with despair,

I can only hope that they will be eradicated,

by the One who alone can do so ...

The All-Forgiving.
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Appendix
THE ABSTINENCE OF THE EARLY SCHOLARS

Malik ibn Dinar @& said, “If you come to the scholar’s house and
do not find him, his house tells a story. You see his prayer mat, his
copy of the Quran, and the washroom on the side of his house. You
discern a trace of the Hereafter.”" ™

About Fudayl ibn ‘Iyad %

Fudayl vsed to say, “Beware of the worldly scholar so that he does
not turn you away [from the path of righteousness] with his drunk-
enness. Many of your scholars, their clothes more closely resemble
the clothes of Khosrau and Caesar than those of Muhammad .
Muhammad & did not erect tall buildings. Instead knowledge was
given to him and he dedicated himself to it.”"** He also used to say,
“Scholars are many, but wise men are few. The essence of knowl-
edge is wisdom. Whoever is given wisdom has been given abun-
dant good.” Such was the state of the righteous scholars such as
Hasan al-Basri @, Sufyan al-Thawri &, and Imam Ahmad @&.
They were content with a little from the world, to the point that
they departed from it not leaving anything except knowledge. This
is despite the fact that some of them used to wear nice clothes or
eat descent food, removed from asceticism.
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About Hasan al-Basri %

He used to eat meat every day. He used to buy a piece of meat for
half a dirham, cook it in a tasty broth, and share it with his family.
He would feed anyone who came to him. He used to wear nice gar-
ments. Despite this, he was the most otherworldly of people. He
wouldn’t strive for any worldly thing. When people sat with him,
they would leave divorced from the world. They did not know any-
one who despised worldly people more than he.”™* They used to visit
him during his illness and found nothing in his house, great or small,
except a cushion wrapped up around him. Ibn ‘Awn said, “Hasan
monopolized otherworldliness for himself; he shared knowledge
with the people.” Hasan himself used to say, “The scholar turns
away from the world, longs for the Hereafter, exerts himself in wor-
ship, and implements the sunna of Muhammad &.""

About Sufyan al-Thawri .

Sufyan al-Thawri was more austere in his dress than Hasan [al-
Basri]. One who did not know him would think he was a beggar
upon seeing him. Despite the depth of his scrupulousness, if he
found some lawful food he would eat heartily from it. If he found
nothing lawful to eat, he would swallow sand. He might go three
days without eating anything despite people offering him abundant
wealth. If he became satiated from lawful food he would increase
his worship. He was the most otherworldly of people in his time,
his gatherings were stripped of any worldly pretensions. No one
was more humble than the sultans, kings, and wealthy in his gath-
erings; and no one more dignified than the poor and indigent. He
was overwhelmed by the fear of Allah’s wrath. When he was
afflicted with the disease that would eventually kill him, his urine
was carried to a doctor who said, “There is no cure for this dis-
ease. Sadness and fear have shattered his liver.”"* It is said that
there was no one in his era more fearful of Allah than him, and no
one more awestruck before Allah. When he died, one of the schol-
ars said, “O people of extravagance, consume the world at the
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expense of your religion. Sufyan has died.” He meant by this that
no one remained who inspired shyness and restraint.

About Imam Abmad ibn al-Hanbal &

He was even more ascetic [than Sufyan]. He lived simply and
patiently endured difficult conditions. His livelihood was from
some stores which he inherited from his father. The income he took
from them was less than twenty dirhams a month. He died and did
not leave anything other than a few pieces of silver wrapped in a
rag, the weight of which was less than half a ditham. He left a debt
that was paid for from his stores, despite the abundant wealth
offered to him by rulers.”™”

About Imam Yabya ibn Abi Katbir &,

Yahya ibn Abi Kathir was among the extremely knowledgeable
righteous scholars. It was said, “There does not remain on the face
of the earth the likes of him.” He was well-kept and well-dressed,
but when he died, he only left thirty silver coins which were used
to pay for his burial shroud.

About Imam Mubammad ibn Aslam al-Tisi &

Muhammad ibn Aslam al-Tusi was among the otherworldly right-
eous scholars. He died and did not leave anything except his gar-
ment and skullcap. They placed them on his bier. He also left a ves-
sel for making ablution [wudii’], which was given away in charity.
The women gathered on their roofs during his funeral and said,
“This scholar who has passed from the world, his bequest [is these
few things] on his bier. He isn’t like our [other] scholars. They are
slaves of their stomachs. One of them sits two or three years teach-
ing and 1ﬁ:a.il:ls nothing but loss, benefiting only in worldly
goods.”"

About Imam al-Awza‘i &,
‘Abbas ibn Muraththad said, “1 heard our companions saying,
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‘More than seventy thousand dindrs came to al-AwzaT from the
Umayyid rulers. When he died he only left behind seven dinars. He
had neither land nor a home.’”"*” ‘Abbas then said, “We investi-
gated and found that he spent it all in the way of Allah and the
poor.”

Allah, in His Book, has described the scholars as possessing
many characteristics. Among them are the fear of Allah, humility,
and weeping. Also among them is belittling the world and turning
away from it. He illustrates this in the story of Qariin [Korah]:

He came out before his people in all of his adornments. Those who
desire the life of this world said, “If only we were to bave what Qariin
was given! He has a great fortune indeed!" And those who bad been
given knowledge said, “Woe unto you people! Allab’s good reward is
better for those who believe and do righteous deeds. And only the
patient shall receive it.” (Quran, 28:79~80)

It was mentioned to Imam Ahmad that it was said to Ibn al-
Mubirak, “How does one know a truthful scholar?” He said,
“[He] turns away from money and moves towards the Hereafter.”
Imam Ahmad said, “Yes, such should be his state.” Imam Ahmad
used to rebuke scholars for loving the world and longing for it. You
should know that scholars are ruined. When [scholars] start aspir-
ing for the world, they cause the ignorant to think ill of them and
cause them to set up ignorant people as their leaders.”*”

‘Ali & saw a popular preacher and said to him, “I will question
you about an issue. If you do not answer correctly, refrain from
preaching. Otherwise, I'll give you this gem.” The preacher said,
“Ask.” ‘Al then said, “What buttresses religion and what eradi-
cates it?” He said, “Scrupulousness is the buttress of religion and
aspiring for the world eradicates it.” ‘Ali ¢ said, “Continue preach-
ing. People like you are fit to do so.”"*" This question from ‘Ali &
indicates that it is fitting for one who admonishes people to refrain
from their possessions, not to covet wealth and provisions, and not
to try to win their hearts. Rather he should spread knowledge for the
sake of Allah and not ask the people for anything out of piety.

Ibn Mijah relates that Ibn Mas‘nd @& said:
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If scholars safeguarded knowledge and placed it with its proper peo-
ple, they would have dominated their epoch. Instead, they expended it
on worldly people, in order to obtain something of their possessions.
These worldly people then scorned them. I heard your Prophet £ say:
“Whoever narrows his concerns into a single concern, let him be con-
cerned with the Hereafter. Allah will suffice him in his worldly
affairs.” One torn by his worldly concerns will not even notice how
Allah is destroying him."”*

Therefore, craving for the world and aspiring for it is despica-
ble. It is even more despicable in a scholar. When it occurs in an
elderly scholar it is even viler.

One of the scholars among the Successors [Tdbf"m]ﬂ donned his
garment and prepared to visit a king. He took a mirror, looked into
it, saw his graying beard, and said, “I'm worried about [impress-
ing| the king, and my beard is graying!” He then took off his gar-
ment and sat down.

Abt Hazim @& said, “We experienced a brief time in our era
when not a single scholar sought out a ruler. If 2 man was learned,
he was satisfied with knowledge and needed nothing else. In this
situation, there was benefit for both parties. When the rulers saw
that the scholars covered their faults, sat in their company, and
begged for their possessions, they despised them, stopped taking
their advise, and [stopped] seeking their knowledge. This led to the
ruin of both parties.”

More about Hasan al-Basri &,

A desert Arab came to Basra and asked, “Who is the leader of this
town?” They said, “Hasan.” He inquired, “With what does he
rule? They said, “The people need his knowledge, and he has noth-
ing to do with their possessions.” Hasan used to say, “Everything
can be defaced, and the defacement of knowledge is greed.” He
also said, “One who increases in knowledge and simultaneously

* Successors (Tabi‘in) are those very early Muslims who lived immediate-
ly after the time of the Prophet & and who made contact with any of the
Prophet’s Companions.
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increases in worldly longing, will only increase in distancing him-
self from Allah, and Allah will increase in dislike of him.”""

One day Hasan saw some of the Quran reciters at the gates of a
palace. He said:

You have wrinkled your foreheads, flattened your mules [loaded with
provisions), and come here carrying knowledge to their doors. Now
they will have nothing to do with you. If you were to stay in your
homes until they sent for you, it would have been better for you.
Leave! May Allah distance you from them!

In another version, it reads:

Leave! May Allah separate between your spirits. You have flattened
your mules, tucked up the ends of your garments, and disheveled your
hair. While you have sought their possessions, they will have nothing
to do with you. You have disgraced the Quran reciters, may Allah dis-
grace you. I swear by Allah, if you were to ignore their possessions,
they would have sought your knowledge. You have instead sought
their possessions, while they have shunned you and your knowledge.
May Allah distance the one who distances himself.

In summary, the scholar who does not defend his honor will not
benefit from his knowledge; nor will others. Al-Shafi7 & said:
Whoever recites the Quran, his value is amplified. Whoever records
hadith, his proof is strengthened. Whoever learns jurisprudence, his
status is ennobled. Whoever learns Arabic, his disposition becomes
gentle. Whoever learns mathematics, his opinion will be copious. And
whoever fails to defend his honor will not benefit from his knowl-
edge.™
This is the end of what Ibn Rajab al-Hanbali related in his trea-
tise, The Heirs of the Prophets. And the last of our prayers is, All
praise is for Allah, the Lord of all the worlds.
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This hadith is related in the following sources: Imam Ahmad ibn
Hanbal, al-Musnad, (Beirut, Lebanon: al-Makrtab al-Islami, 1985),
5:196; Abfi Dawiad al-Sajastani, al-Suman (Beirut: Dir al-Fikr,
1979), hadith no. 3641; Abi ‘Isa al-Tirmidhi, al-Jami‘ (Cairo: Dar
Ihya' al-Turath al-*Arabi, 1938), hadith no. 2682; Ibn Majah, al-
Sunan, ed. Fu'ad ‘Abd al-Baqi (Beirut: Dar al-Kutub al-Tlmiyya,
1987), hadith no. 223; al-Darimi, al-Sunan (Cairo: Dar al-Fikr,
1978), 1:98; Ibn Hibban, al-Sakth, ed. Shu‘ayb al-Arna’at (Beirut:
Mu’assasa al-Risala, 1984), hadith no. 88; al-Baghawi, Sharb al-
Sunna (Beirut: al-Maktab al-Islami, 1983), hadith no. r29; Ibn “Abd
al-Barr, Jami® Bayan al-‘llm (Cairo: Dar al-Kutub al-Islamiyya,
1982), pp. 63, 68; and al-Khatib al-Baghdadi, al-Ribla fi Talab al-
Hadith (Beirut: Dar al-Kutub al-Tlmiyya, r970), pp. 77, 82.

Imam al-Bukhari, al-Jami‘ al-Sabih (Beirut: Dar Thya’ al-Turath al-
‘Arabi, 1990), hadith no. sooz.

Al-Dhahabi, Siyar Alam al-Nubala® (Beirut: Mu’assasa al-Risila,
1983), 2:342.

Abt Nu‘aym, Hilyatu'l-Awliya’ (Beirut: Dar al-Kitab al-‘Arabi,
1985), 2:95.

Al-Khatib, al-Fagih wa’l-Mutafagqih (Beirut: Dar al-Kutub al-
‘Hmiyya, 1980), 2:177.

Bukhar, hadith no. 4590.

This incident is mentioned by al-Khatib al-Baghdadi in al-Ribla,
hadith no. 52; and in Tafsir Ibn Kathir (his commentary on verse
2:196). This incident is most commonly related from Sa‘d ibn Ishag,
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Mu‘adh ibn Jabal
advice of regarding atraining knowl-
edge, 37-38
love of knowledge, 5
on the ignorance of extolling super-
natural occurrences 42
on the merit of teaching, 54
true righteous scholar, 18
Mu‘afi ibn ‘Imran
on preeminence of knowledge, 36
Mujahid
true righteous scholar, 18

Muhammad . See Prophet
Muhammad.

Muhammad ibn Aslam al-Tust
brief description of, 59

Muhammad ibn Wasi‘, 42

al-Nakha‘t
true righteous scholar, 18

al-Nawawi, xi, xiii

Prophet Muhammad £

comparing leamed people to the
stars, 9—10, 3

hadith of {nammd by Aba Dard®’), 1

on the good treatment of students, 5

on the loss of knowledge, 1o-11

on the superiority of the scholar, 32,
343537, 43

on the virtue of knowledge, 5, 32,
34, 35, 37-43

seeking refuge from knowledge
which is of no benefit, 13
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Prophets &
Allah’s wrath against the slayers of, 16
bequeathing knowledge, 1, 52-54
intercession of, 5o
true heirs of, 1, 18, 54

Qarin (Korah), 60

Quran. See also “Quranic Verse
Index.”
admonitions of, 23
as heritage of the Prophet f%, 52
basis of scholarly learning, 18
made easy to memorize, 7
people seeking knowledge of, 4
praise of scholars therein, 40
proof against or for people, 14
recitation of and the loss of knowl-
edge, 10, 13, 14
value of its recitation, 34
Safwan ibn ‘Assal
sought after for knowledge, 5

Sahl ibn “‘Abdallah

on the preeminence of scholars, 49-50

Sahl al-Tustari
on the ignorance of extolling super-
natural occurrences, 42

Sa‘id ibn Jubayr
seeking knowledge, 4
Sa‘id ibn al-Musayyib
disliked by worldly scholars, 16
Salim ibn ‘Amir
on angels praying for believers, 27
Salman al-Farisi
true righteous scholar, 18
Satan (Iblis)
deception of, 17
repelled by knowledge, 34
treachery of, 16-17
Satans
repelling of, 9-10
Scholars
advised to treat students well, 5
as guides, 9-10
assisted by all of creation, 25-29
categories of, 15, 17-18

heirs of the prophets, 1, 27, 49-54
preeminence of over ordinary wor-
shippers, 35-36, 41, 45, 47
Shaddad ibn Aws
on the loss of knowledge, 10
al-ShafiT
on scholars being befriended by
Allah, 52
on the superiority of knowledge, 36,
62
Solomon (Sulayman &2), 53

Sufyan ibn ‘Uyayna

on the preeminence of scholars, 49
Sufyan al-Thawri

among the righteous forbears, 15

brief description of, 58-59

disliked by worldly scholars, 16

love of knowledge, 36

true righteous scholar, 18, 40, 57
Tawis

true righteous scholar, 18
Traverse (Sirat) in the Hereafter, 8

“‘Ubada ibn al-Samit
on the loss of knowledge, 10
‘Umar ibn al-Khattab
on the importance of proper knowl-
edge, 20

Wahb ibn Munabbih

on the value of inner and outer
knowledge, 14

Yahya ibn Abi Kathir
brief description of, 59
on preeminence of knowledge, 19
true righteous scholar, 18

Yahya ibn Mu‘adh
on the ignorance of extolling super-
natural occurrences, 42

Zachariah (Zakariyya 1),
praying to Allah for an heir, 54

Zayd ibn Aslam
distinguished scholar, 22
Zirr ibn Hubaysh
secker of knowledge, 5
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